Aaiikn) Bpnokeia ko teAetoupyia otnv avatoAkn) Meooyelo
aro TV 3n x\Letia r.X. Ewg Kot Tov 50 atwva p.X

Aledvéc ouvebdplo tou Tunuatoc lotopiac kat Apyatodoyiac tou ESvikou
kot KarrodtotptakoU Maveniotnuiov , 10-11 AekeuBpiov 2013

MPOrPAMMA KAI NEPINHWEIZ

Opyavwrtikn erutponn: I. Manadarog, I. BaBoupavakng, K. Koraviacg, X. KaveAAdormouvAoc

Emiotnuovikn emtponn: M. BaAaBavng, F. Blocher, J. Davis, A. Farnoux, A. Hausleiter, 1. OcueAnc,
. Kokkopou-Adeupd, N. Koupou, E. Mavtloupavn, C. Morgan, A. MNaAaitokpaooa-Komnitoa, I1.
MoAuxpovakou-Zyoupitoa



Popular religion and ritual in the east Mediterranean from
the 3rd millennium BC to the 5th century AD

An international conference of the Faculty of History and Archaeology of
the National and Kapodistrian University of Athens, 10-11 December 2013

PROGRAMME AND ABSTRACTS

Organising committee: Y. Papadatos, G. Vavouranakis, K. Kopanias, Chr. Kanelopoulos

Academic committee: P. Valavanis, F. Blocher, J. Davis, A. Farnoux, A. Hausleiter, P. Themelis, G.
Kokkorou-Alevras, N. Kourou, E. Mantzourani, C. Morgan, L. Palaiokrassa-Kopitsa, P.
Polychronakou-Sgouritsa



Mpoypaupa / Programme

10 Aekepppiov 2013 / 10 December 2013

1" npwvry cuvedpia / 1% morning session
Mpoedpeio: MANATQTA MOAYXPONAKOY-2TOYPITSA & AEYTEPHE MAATON / Chairing: PANAGIOTA
POLYCHRONAKOU-SGOURITSA & LEFTERIS PLATON

9.00
9.20

9.40

10.00

10.20

10.40

11.00
11.20

Xatpetiopol / Greetings

ILARIA CALOI: Non-funerary rituals in the burial complexes of Mesara (southern
Crete) in the Middle Bronze Age period

SYLVIANE DEDERIX & MAUD DEVOLDER: In the shadow of the palaces. Honoring the
dead during the Neopalatial period

SANTO PRIVITERA: Inverting vases in Minoan Crete: Where? When? For what
purpose?

ANNETTE H@JEN SBRENSEN, WALTER L. FRIEDRICH, KIRSTEN S@HOLM, SAMSON KATSIPIS: Ritual
response to natural events depicted on wall-paintings at Akrotiri, Thera

MNaprrosz BABOYPANAKHS: TeAeToupyia, MARB0OC Kal KowwviKn doun otn Mwwikn
Kprjtn

GIORGOS VAVOURANAKIS: Ritual, multitude and social structure in Minoan Crete
Yuintnon / Discussion

AlaAeppa / Break

2" npwwvij ouvedpia / 2™ morning session
Mpoedpeio: JACK DAVIS & MNANNHs MANAAATOs / Chairing: JACK DAVIS & YIANNIS PAPADATOS

11.40

12.00

12.20

12.40

13.00

13.20
13.40

EYH ZIKAA: OPeLg TG owklakn ¢ Aatpeiag otn Mivwikn Kpntn: n paptupia twv
eLOWALlwvV

Evi SIKLA: Aspects of domestic cult in Minoan Crete: the evidence of the figurines

NEYTEPHZ MAATON: Evag Mvwikog «x0Tpog»; Mia anpdopevn apxaloAoyLki
poptupla ya tTnv mboavr) mpoloTopLKr) KOTOywyr] EVOC apXOLoeAANVIKOU
TEAETOUPYLIKOU

LEFTERIS PLATON: A Minoan “hytros”? An unexpected archaeological evidence for
the possible pre-historic origin of an ancient Greek ceremonial practice

MATTHEW HAYsomM: Mass and elite in Minoan extra-urban sanctuaries: a
comparative perspective

MEPKOYPIOS FEQPTIAAHE: Aéoka KuBripwv: £va aypoTKO LEPO KOPUPNG
MERCOURIOS GEORGIADIS: Leska at Kythera: a rural peak sanctuary
©E0AQPOs HAIONOYAOS: H « Mvwikr Bgd ped’ v pwpévwy XELPWV» orpepa
THEODORE ELIOPOULOS: The «Minoan goddess with upraised arms» today
Yuiitnon / Discussion

AldAelppa / Break



1" anoyevpativi cuvedpia / 1** evening session
Mpoedpeio: EAENH MANTZOYPANH & KQNSTANTINOs KONANIAs / Chairing: ELENI MANTZOURANI &
KONSTANTINOS KOPANIAS

16.00

16.20

16.40

17.00
17.20

rapros Meqprrioy: AUo véa Tekunpla yla tn Bpnokeia kat tnv Wbeoloyia otnv Kumpo
katd tnv MNpwipn Emoxn tou XaAkou

GIORGOS GEORGIOU: Two new documents for the religion and ideology of Early
Bronze Age Cyprus

PANAGIOTIS KousouLls: Warding away the demonic in ancient Egypt: temple and
extra-temple implications of the apotropaic magic in ancient Egypt

NikoLAS PAPADIMITRIOU: Variations in the interpretation of funerary rituals in the
LBA Aegean, Cyprus and the Levant. A question of context or theory?

Yuintnon / Discussion

AlaAeppa / Break

2" anmoysupartivi cuvedpia / 2" evening session
Mpoedpeio: NOTA KoYPoy & CATHRYN MORGAN / Chairing: NOTA KOUROU & CATHRYN MORGAN

17.40

18.00

18.20

18.40

19.00

ANASTASIA AEPIOY: EMOVATOMOBETWVTAC TA AYPOTIKA LEPA OTA MAAioL Twv KuTtpo-
ApPXOiKWV KOWVWVIKWV: KATIOLEG OKEWPELG

ANASTASIA LERIOU: Re-positioning “rural” sanctuaries within the Cypro-Archaic
societies: some considerations

MaPI0z KAMENOY: O KUTtplog AltoAAwvag Mayeiplog: pia Aatpeia Buoiag
MARIOS KAMENOU: The Cypriot Apollo Mageirios: a sacrifice cult

BAAIA TANANASTAZONOYAOY: H Aaiikiy Bpnokeia otov apxaio lovda katd Tov 8o Kat
70 al. H mepimtwon Twv YUVALKEIWV KLoVOoXNUWV €L8WALwV

VALIA PAPANASTASOPOULOU: Popular religion in ancient Judah during the 8th and 7th
centuries BC. The case of the female pillar figurines

HAEKTPA ANOSTOAA: ALYUTTTLOKEG EMIOPAOELG 0TN Ak TtioTn Kol Aatpeia tng
Apxaikng EAAGSag. OL awyurttiakol Bnplopopodikot Beol kat daipovegkal Ta
HUBoAoyika ovta os mepiamta kat eldwALa amo Lepd kal tddoug tng Podou, tng
Mepaxwpag KoL tng ZAUOoU

ELECTRA APOSTOLA: Egyptian influence on popular beliefs of Archaic Greek World.
Theriomorphic deities, demons and fabulous beasts on amulets and figurines
from Rhodes, Perachora and Samos

YuiAitnon / Discussion



11 Askepppiov 2013 / 11 December 2013

1" ntpwvny suvedpia / 1% morning session
Mpoedpeio: MNapros BABOYPANAKHS & ALEXANDRE FARNOUX / Chairing: GIORGOS VAVOURANAKIS &
ALEXANDRE FARNOUX

9.00 EAENH ZAAABOYPA: AUKalov (Apkadiag) kat Opog (Aiywvag): AUo MEPUTTWOELS
YotepoeAhaSikwv untaiBplwy Llepwv o PnAEC KOpUudEG

ELENI SALAVOURA: Mount Lykaion (Arcadia) and Mount Oros (Aegina): two cases of
Late Bronze Age sacred “high places”

9.20 ANN-LOUISE SCHALLIN: Indications of cultic ritual at the Mycenaean potter’s
workshop at Mastos in the Berbati Valley

9.40 TNMANAMQTA MOAYXPONAKOY ZrOYPITsA: Emavefetalovtag ta Muknvaikd eldwAla
PANAGIOTA POLYCHRONAKOU-SGOURITSA: Mycenaean figurines revisited
10.00 HEeLENE WHITTAKER: Approaches to popular religion in Late Bronze Age Greece
10.20 MICHAEL BoyD: Popular ritual in Mycenaean funerary practices
10.40 ulntnon / Discussion
11.00 AwAewpa / Break

2" npwuwvy cuvedpia / 2" morning session
Mpoedpeio: TEQPTIA KOKKOPOY-AAEYPA & MANOs BAAABANHS / Chairing: GEORGIA KOKKOROU-ALEVRAS &
PANOS VALAVANIS

11.20 MARIO DENTI: Some ritual acts of an Aegean’s Greek community in the West.
Rituals, practices and “preserving” obliteration for the abandonment of the hill of
Incoronata (7th century BC)

11.40 MAPIA ZNAGH: ATTELKOVIOELC LOPd WV TIOU PEPOUV TTPOCWTIELN: CUYKPLTLKA UEAETN
KOLL EPUNVEUTLKA TIPOCEYYLON TNE XPrONG KOlL TNG ONUAoLag Toug otn Aatpeia
MARIA SPATHI: Representations of figures wearing masks: a comparative study and
an interpretative approach to their use and meaning in cult

12.00 ZQKPATH: KOYPsOYMHs: Avixveuovtag tnv Aatpeia evog peboplakou Lepol OTLG
TAQYLEC TOU peaonviakoU Taliyétou
SOCRATES Koursoumis: Detecting the cult of a border sanctuary on the Messenian
slopes of Mount Taygetos

12.20 BIBH BASIAONOYAQY, 2TAYPOS OIKONOMIAHS, NEAAH ZKOYMH: TEAETOUPYLKEG APLEPWOELC
Kol paykd adlepwpata oto InnAao NUpdng Kopwvelag — Alaxpovikn Llepotnta
otn 2n kat 1n x\tetia m.X.
VIvi VASILOPOULOU, STAUROS OIKONOMIDIS, NELLY SkouMi: Ritual and magic votives in

the cave of Coroneia nymph — diachronic sanctity in the 2nd and 1st millennium
BC.

12.40 GINA SALAPATA: Tokens of piety: inexpensive votive offerings as functional and
symbolic objects

13.00 2ulntnon / Discussion
13.20 AwAewpa / Break



1" anoyevpativi cuvedpia / 1** evening session
Mpoe&peio: AvalA MANAIOKPASSA-KONITSA & METPOS OEMEAHS / Chairing: LYDIA PALAIOKRASSA-KOPITSA &
PETROS THEMELIS

16.00 CLARISSE PRETRE: ATtO TV 1topmn 610 GpuAakto : H apdiBupia tng Aptépbog tng
@doou Slapéoou Ta avabnuata tng

CLARISSE PRETRE: From the fibule to the amulet: the ambivalence of Thasian Artemis
through her offerings

MANNHS XAIPETAKHS: MPaKTIKEG KATASEONG WG LEPOC TNG OLKLOKAG AXTPELOGC:
evemniypado ¢LaAidlo tou 4ou at. T.X. Ao ) Zalapiva

YIANNIS CHAIRETAKIS: Cursing rituals as part of household cult: a fourth century BC
inscribed bowl from Salamis

JESSICA LAMONT & MEQPIIA MINOYNTOYPAKH: Aatpeieg kot Katapeg: AnpooLeg Kat
ISLWTLIKEG OPNOKEUTIKEG MPpaKTIKEC 0TV KAaoLKk ZUTETn

JESSICA LAMONT & GEORGIA BOUNTOURAKI: Of cults and curses: private and public
religious ritual in Classical Xypete

MANOs BAAABANHS: AQIKEG AQTPELEC, TOTILKEG KOLWVWVLEG KOl OL AdETNPLEC TWV
OAUUTILOKWYV ayWVWV

PANOS VALAVANIS: Popular cult, local societies and the beginning of the Olympic
Games

16.20

16.40

17.00

17.20 MAPAEN MovYAIOY: AvBpwrol Kal apxoia avTlKepeva payeiag: eppunvelovtag
oUUBOAQ, aviyveUOVTAC AVOPWTILVEC EUTIELPLEC OTO EAANVLKO OPXLOAOYLKO
pouoeio

MARLEN MouLiou: People and ancient objects of magic: interpreting symbols,
tracing personal experiences in the Greek archaeological museum

17.40 2ulntnon / Discussion
18.00 AwAswpa / Break

18.20 TeAkn ouvedpia kal kataAnktka oxoAla / Plenary session and closing remarks



NeplAnYeLg / Abstracts

(katad aAdapntikn oslpd cuvedpou/ in alphabetical order by participant surname)

Electra Apostola
PhD candidate, University of the Aegean
helekap@vyahoo.gr

Egyptian influence on popular beliefs of Archaic Greek World. Theriomorphic deities, demons
and fabulous beasts on amulets and figurines from Rhodes, Perachora and Samos

During the Archaic period various egyptian and egyptianizing artifacts were spread within the
Aegean, consisting of authentic imports and local imitations. The largest assemblages of
Aegyptiaca come from sanctuaries and tombs in Rhodes, Samos and Perachora(Corinth). Among
the most popular objects were amulets and figurines with representations of egyptian deities. The
magical and religious character of these objects was indisputable in pharaonic Egypt. They were
used as votives, but they were also associated with special magical rituals, since they were worn to
protect —through aversion- the owners from evil powers. Depiction of theriomorphic deities,
demons and fabulous beasts was a very common theme on these items. But how can the presence
of these figures be interpreted within sanctuaries and tombs of Archaic Greece? The aim of this
paper is to trace the multiple connotations of theomorphic representations on amulets and
figurines found on the aforementioned sites of the Aegean. By analyzing their archaeological
context, examining their association with the general sociopolitical and religious framework and
comparing them with corresponding evidence from ancient Egypt, we will try to decipher their
multi-valued meaning. Introduction and local reproduction of these images reflects a special
cultural interaction, as a result of intense commercial links between Egypt and the Aegean during
the 25th and the 26th Dynasty. This contact leads to the transmission of symbols and ideas, which
might have had a significant influence upon Greek mythological subtext, magical practices,
popular tradition and cult. This paper falls within the scope of my ongoing PhD dissertation, which
is co-financed by European Social Fund and Greek national funds through the Operational Program
“Education and Lifelong Learning” of the National Strategic Reference Framework (NSRF) —
Research Funding Program Heracleitus Il and consists of part of the international, interdisciplinary
research project “Aegyptiaca”, which is directed by the University of the Aegean and University of
Bonn.

HAéktpa AltoctoAa
Yroynola Aidaktwp, Navemnotriuo Atyaiou
helekap @yahoo.gr

ALYUTTTLOKEG EMLOpAOELG 0T AdiKN Ttiotn Kot Aatpeia tng Apxaikng EAAadag. Ol atyumrtiokol
Onplopopdikoi Ool Kat daipoveckat to LUOOAOYLKA OVTa O TEPLOTTTA Kol ELGWALX Ao LEpa
Kat tadouc tng Padou, tng Nepaywpag Ko thg ZApou

Kata tnv Apxaikny Emoxr, 0Tov oL EUMOPLKEG KAl TIOALTIOULKEG OXECELG avapeoa otnv EAAGda, tnv
EyyUc AvatoAn kat tnv Alyunto avalwnmupwvovtal, Tapotnpeital Pl onUAVTK €L0poNn
OLYUTITLOKWY QVTIKEILEVWY KOOWG KOL ONUOVTLIK — TIapoywyrn EMITOMWY ONMOULIUNcEWY. Ta
HEYAAUTEPQ apXaloAoyLlKA cUVOAQ TIPOEPXOVTAL amo LEpA Kal Tddoug tng Podou, Tng ZAdpou Kat



¢ Mepaywpoag KopivBou. Avapeca ota TLo ouXVA TEXVEPYA €lvol Teplamta Kal el6WAla pe
OLYUTTTLOKEG BEOTNTEG KOl AAAEG LOPPEG. ZTOV QLYUTITLOKO KOOWMO Ta TEXVEPYQ aUTA eixav kaBapd
HOYLKO KoL BpnOKEUTIKO Xopaktnpa, adoU XPNOLUOTOOUVIO OXL UOVO wg avadriuata, alAd
KUPLWE WG GUAOKTA oUUTABNTIKAG Mayelag, yla TNV TPOooTaoio amd KOKOBOUAEC SALUOVIKEG
duvapelc. H avamnapdaoctacn Onplopopdkwyv BeotAtwy Kol Salpdévwv 1 TEPATOHOPPWV
TIPOCWTIOTIO)CEWY NTAV OE AUTA €va TOAU cuvnOlopévo ewkovoypadilkd potifo. Nwg, Opwg,
Umopel va epunveuBel n mapoucia kal n XprAon AvIiOTOLXWV OKNVWV HECOH OTO BpnOKEUTIKO
neptBaAlov tou eAAnVikoU xwpou, dnA. péoa oe Llepd Kal tadoug TG Apxaikng EAAGdaC; Ikomo
™G mopovuoag oplhiag amoteAel n Slepevvnon TG oUVOETNG onUACIAC TWV OALYUTTTLOKWY
Onplopopdlkwy avamapaoTACEWV Ot Teplamta kot ewAla amd TG mpoavodepbeioeg
tonobeoieg. Avaluovtag To apxaloAoyLko MepIBAAAOV KAl TO KOLWVWVLKOTIOALTIKO KOl BpnOKEUTIKO
mAaiolo péoa oto omoio evtdooovtal ol LopdEG KAl CUYKPIVOVTOG TIG E avTioTola Epya amo tnv
apyxaio Alyurto, Ba ETIXELPHCOUUE VA OTTOKPUTITOYPAdAOOUE TO TTOAUSLAOTATO TIEPLEXOUEVO
TOUuG. H elooywyn Kal n €MTOTA QVOITOPAYyWwYr QUTWV TwV €lKOVOypodLlKwY HOTIBwv otov
EMNVIKO KOOHO odeiletal o BabBUTEPEC MOATIOUKES OXEOELG, TTOU odupnAatouvtal HECW TWV
EUMOPIKWY EMOPWV avapeoa oto Alyaio kat tnv Alyumto tng 25nG Kal 26nG Auvaotelog Kal
o8nyouVv oTn UETAYYLON OLYUTTTLOKWY CUMBOAWY Kal OEwV, Tou adopoLwvovTal Kot ennpealouv
™ Aaikn Tiotn, tn payeio kat tnv eAAnvikn puBoloyikr) mapadoon. To apBpo autd amoteAel
HEPOG TNG UTIO €€EALEN SLOAKTOPLKAG SLaTtpLBr¢ Hou, n omola xpnuatodoteital ano tnv Eupwmnaikn
‘Evwon (ESF) kat eBvikég mnyég (NSRF) péow tou mpoypappatog HpakAettog Il, Kot EVIAOOETAL OTO
OLEBVEC, SLATUNUATIKO EPELVNTIKO TPOypappa “Aegyptiaca”, to omoio teAel uTo TtV atyida Twv
MNavemotnuiwv Alyaiou kat Bovvng.



Nnwpyog BaBoupavakng
(BA. G. Vavouranakis)

Navog BaAafavng
(BA. Panos Valavanis)

BiBn BactlomovAou, Ztavpog Owkovopidng, NEAAN Ikouun
(BA. Vivi Vasilopoulou, Stauros Oikonomidis, Nelly Skoumi)



Michael J. Boyd
Postdoctoral Researcher, McDonald Institute for Archaeological Research, University of Cambridge
mjb235@cam.ac.uk

Popular ritual in Mycenaean funerary practices

Since the time of Schliemann the wealth of Mycenaean funerary data has often been interpreted
in relation to the lives and deaths of great men and women, and as thus representing to us the
elite social structures they seem to personify. Recent thought has moved away from these
interpretative modes, although ‘elite’ or ostentatious practices remain very much in focus. This
paper considers instead the popular nature of Mycenaean funerary rituals.

As a field of action, Mycenaean funerary practice affords multiple opportunities for ritual action to
be widely re-enacted and reinterpreted. This offers the opportunity to investigate popular agency
in the direction of funerary practices, and to reconsider the ‘elite’ status of the field as a whole.
This paper will argue that innovation and constraint in this field of action was widely negotiated
and understood, and thus ‘popular’; and that the reflection of these practices in ‘elite’ burial
contexts was partly driven by a will to present such elite action within a widely understood,
‘popular’ context. Burial contexts are thus the best available resource for the analysis of the
structuration of heterarchical and hierarchical power relations, and of social reproduction through
ritual action, widely in Mycenaean timespace and their local social settings. The paper will
consider the initial development and subsequent spread of Mycenaean funerary practices as
popular phenomena and reconsider the relationships of this field to others in social development
and reproduction.



MepkoUpLog NrewpyLadng
(BA. M. Georgiadis)

Nnwpyog Fswpyiov
(BA. G. Georgiou)



llaria Caloi
Postdoctoral Fellow (F.S.R.-FNRS and Marie Curie), UCLouvain (INCAL/CEMA/AEGIS)
icaloi@yahoo.it

Non-funerary rituals in the burial complexes of Mesara (Southern Crete) in the Middle Bronze
Age period

Recent work on the funerary evidence of the Mesara plain, in Southern Crete (Greece), has much
improved our comprehension of the chronology and function of the funerary complexes with
tholos tombs. New and fresh results from recent studies of these funerary complexes, emerged in
the Mesara plain (Southern Crete, Greece) at the beginninng of the Prepalatial period (Early
Minoan Age), has demonstrated that they continue to be used until the first phases of the
Protopalatial period (ca. Middle Bronze Age), unless in a limited and different way. In this paper it
will be argued that many of the Prepalatial tombs in use in the successive Protopalatial period
were turned from funerary centres into cult places. In particular, it seems that some of them were
transformed into “mnemoscapes” devoted to ancestor worship. Honouring and gaining favour
with ancestors means to obtain continuity and prosperity for the community living in the same
territory of its ancestors.



Yiannis Chairetakis

Adjunct archaeologist (Mphil), 26th Ephorate of Prehistoric and Classical Antiquities, Hellenic
Ministry of Culture and Sports

chairetakis@yahoo.gr

Cursing rituals as part of household cult: a fourth century BC inscribed bowl from Salamis

Rescue excavations at Ambelaki on Salamis, where the ancient city on the island is placed, have
revealed extensive remains of the city, i.e. the fortification wall, workshops and houses, which
offer important information both for the organization of the settlement, and for religious beliefs
and ritual practices that took place in different time periods. In domestic context several practices
related to birth, death or marriage are recognised, as well as practices related to invoking chthonic
deities, as regards the protection from the miasma, or even to harm other people. The aim of this
presentation is to present a fourth century BC inscribed clay bowl, the text of which is associated
with the texts listed on defixiones and addressed to the gods of the Underworld in order to “bind”
and cause harm to the indicated.

Mavvng Xatpetakng

JupBoaolouxog Apxawodoyog (MAE) IA° Edopeia MNpoiotopikwv kot KAaolkwv ApxXoloTATwy,
Yrnioupyeio MoAtiopol kat ABAnTLIoHoU

chairetakis@yahoo.gr

MNPAKTIKEG KATASEGNG WG MEPOG TNG OLKLAKNG Aatpeiag: eveniypado ¢LaAidio tov 4ou at. Tt.X.
arno tn ZaAopiva

Ot avaokadEC owoTIkoU Xapaktrpo oto ApmeAdkt tTng ZaAapivag, omou tomobeteital n apyaia
TIOAN TOU vnowoU, €Xxouv GEPEL O0TO GWC EKTETAPEVA KOTAAOLTA TNG TTOANG, OMWC TUAHOTA TOU
Telyoug, epyaoctnpla Kal OlKieg, Ta omolo MPoodEPOUV CNUAVTLKEG TIANPodopieg adevoc yla thv
OpyAvVWOon TOU OLKIOUOU, Kol adeTEPOU Yl TIG BpnoKeUTIKEC SofaoleC KAl TIG TEAETOUPYLKEG
TIPAKTIKEC TTOU AdpBavav xwpa otig Sl1adopes XPOVIKEG TepLOSOUG. I WOIWTIKO eminedo Kal og
OLKLOTLIKO TAaliolo avayvwpilovtol TEAETOUPYLKEG TIPAKTIKEG, TTOU oxeTi{ovtal UE TN YEvvnon, Tov
Bavato f tov yapo, aAAd Kol TIPOKTIKEG TTIOU OXETL(OVTAL PE TNV EMIKANON TwV X0oviwv BeotATwy,
TIOU €XOUV 0OV OTOXO TNV TPOCTACLO OO TO HIAoUA, 1) akOpa Kal Tnv pokAnon BAABNC. Ztoxog
NG aVaKOlvwoNng auThG ival va mapouclactel €va evemiypado miAwvo ¢plaAidio tou deltepou
ooy tou 4% at mX.,, To Kelpevo TOu Omolou pmopel va OXETIOTEL ME TO KElpeva Tou
oavaypadovTal 0TouG KATtadeopoug Kat ansuBuvovtal otoug Beol¢ tou Katw Koopou pe otoxo va
«8€00UV» KOl VO TIPOKAAECOUV KOKO OTOUG avaypadpOUEVOUC.


mailto:chairetakis@yahoo.gr
mailto:chairetakis@yahoo.gr

Sylviane Déderix

Research Fellow (F.R.S.-FNRS), UCLouvain (INCAL/CEMA/AEGIS) and Laboratory of Geophysical—
Satellite Remote Sensing and Archaeo-environment, |.M.S.-FORTH

sylviane.dederix@uclouvain.be

Maud Devolder

Postdoctoral Researcher (F.R.S.-FNRS), UCLouvain (INCAL/CEMA/AEGIS) and Belgian Member of
the French School at Athens

Maud.Devolder@efa.gr

In the Shadow of the Palaces. Honoring the Dead during the Neopalatial period

The scarcity of burials is a central characteristic of the Neopalatial archaeological record. Beside
guestions regarding how the living treated the body of their deceased, the discretion of the
Neopalatial funerary landscape has led many authors to suggest that ritual activities were then
mostly connected to the palatial sphere. The aims of this paper are twofold. First, it intends to
review the available evidence concerning burial practices from the collapse of the first palaces
until the last destructions of the LM IB period. This task is essential to reassess the extent and
diversity of the Neopalatial funerary record. Secondly, this paper aims at dating and characterizing
the gradual process of abandonment of the cemeteries that occurred in favor of other ritual
contexts. In doing so, we argue for a non-deliberate transfer from the funerary to the palatial
realm from the MM IIA onwards at the latest. The main impetus behind this transfer would have
been the all-pervasive infiltration of the palatial ideology, which would have turned the old burial
sites into inadequate social arenas in contrast to the larger-scale ritual gatherings that were then
orchestrated by the palaces. The available evidence suggests nonetheless that the ancestral
funerary practices survive to a limited extent into the Neopalatial, while testifying to a wide
variety of interests on the part of the communities who chose archaeologically visible forms of
burials. Localized wish to connect to ancestors lines, simple but caring burial of corpses, or
adoption of new, mainland-oriented practices tend to indicate that, in spite of the meagerness of
the record, funerary contexts did not entirely lose their role as meaningful ritual scenes for
metaphysical beliefs and personal interests.

Y7o tnv oKl Twv Avaktopwv. Tipwvtag toug Nekpoug katda tnv Neoavaktoplkn nepiodo

O UKpOC aplBuog tadwv amoteAel KUPLO XOPAKTNPLOTIKO TNG APXOLOAOYLKNG TEKUNPLWONG oTn
Neoavaktoplkr mepiodo. EKTOG amo ta epwTAUATA TIOU OXETI{OVTAL LE TOUG GOPOUG TWV VEKPWY, N
lattepotnta tou NeoavaktoplkoU Tadlkou Ttomiou €xel odnynoel TOAAOUG €peuVNTEG va
npotelvouv TNV oUVOEDON TwV TEAETOUPYLKWY SpacTnPLOTATWY PE TNV avaktoplkn efoucia. Ol
OTOXOL TNG OUYKEKPLUEVNG Ttapouciacng €xouv dittr onuacia: Katapyxrv, Ba emavefetdoel TIg
OL0BEOIUEC HaPTUPLEC OXETIKA UE TIG TOPLKEG TIPOKTIKEC QMO TNV KATAPPEUCH TWV TPWTWV
OVOKTOPWV UEXPL TA TEAEUTALA KUpOTO KataoTpodwv Katd tnv YM IB nmepiodo. H Stadikacia autn
elval avaykaia ywa va oafloAoyrnoel €k VEOU TO €UPOC KOL TNV TOLWKIAOHOpdia Twv TadLlKwyY
EUPNUATWY KaTA TNV Slapkela NG Neoavaktoplkig meplodou. Katd Sevtepov, n €peuva auth
OTOXEVEL O0TNV XpovoAdynon kat meplypadn plag otadlakng eykataleuPng twv vekpotadeiwv oe
0delog AANwWV TeAeTOUpPYLIKWY ToTtiwv. Me Bdon autd, mpoteivetal pia pn eokeupévn petafaon
ano ta mponyoupeva tadkd £Oua oe pia avaktoplky odaipa €MPPONG TOUAAXLOTOV ATtO TNV
MM 1A mepiodo. H kUpla mpotpomn ylwa auth thv petaBoon Oa pmopouvos va odelletal otnv
guputepn Sleioduon g avaktoplkng toeoAoyiag, cUpdwWvA PE TNV omola T MAAALOTEPA TOPLKA
TOTIlA ATOV OVETIAPKI] VLA TIC KOWWVLIKEG (UUWOELS, O aviiBeon PE TO TOTO TOU EMETPEMAV



HUEYAAUTEPEC TEAETOUPYLKEG CUYKEVIPWOELC OL OTIOLEG EVOPXNOTPWVOVTAL OO TO avaktopa. Ta
SlaBéopa otolyeia wWoTtOoo UTIOSELKVUOUV OTL OL TIPOYOVIKEG TadkéG tapadooelg emPBiwoav o
€va meploplopévo Babuo kata tnv dldpkela tTnG NEoAvVAKTOPLKNG TEPLOSOU KAl TILOTOTOLOUV £va
€UPU bAoA CUPDEPOVTWY OO TIAEUPAC KOWWWVLIKWYV Oopadwv oL omoleg eméAe€av Mo opatd
Slakpltoug tumoug tadwy. Tomkol xapoktripa emibupio cUVSEoNG E TOUC TPOYOVOUGC, QATIAEC
OANG TPOOEYUEVEG TAPEC TWV COPWV N N ULOBETNON VEWV NTIEPWTIKA TTPOEPYXOUEVWY TADIKWV
TIPAKTIKWY UTIOSELKVUOUV OTL Ttapa ta eploplopéva dtabéopa dedopéva, ta tadika tomia dev
anéBalav €€ohokAnpou To poAo mou Sladpapdtilov WC TEAETOUPYIKEG OPEVEC UETAPUOLIKWV
TIEMOLONCEWV KOL TIPOCWTILKWV OUUPEPOVTWV.
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Some ritual acts of an Aegean’s Greek community in the West. Rituals practices and
“preserving” obliteration for the abandonment of the hill of Incoronata (7th century BC)

The archaeological evidence from Incoronata (region of Basilicata, South of Italy) provides an
exceptional record of the culture and the beliefs of a Greek community coming from the Aegean
to the West side of the Mediterranean at the end of the 8th century BC.

As the excavations of a large craft-working area have demonstrated, among those people were
potters, manufacturing ceramics of very high quality and quantity during the 7th Century, together
with indigenous potters. In the kerameikos of Incoronata worked craftsmen who were
constructing one of the more important - if not the more important - orientalising school of the
West Greek pottery.

This “mixed” situation can be placed chronologically before the colonial phenomenon (the
foundation of Metapontion will arrives later) and represent a particular laboratory for the study of
the meeting and relationships between Greek and non-Greek peoples during proto-Archaic times:
the indigenous Iron Age communities established throughout the lonian coastal belt of (Enotria
and the first groups of Greek peoples coming from the Aegean.

In this context, it would be interesting to analyse thoroughly a series of rituals acts realised by this
mixed community (“Oenotrian-Aegean”) at the moment of the abandonment of the site at the
very end of the 7th century BC, which included deposition and fragmentation of ceramics and
others objects, and an organised operation of obliteration of all the structures by an enormous
layer of hearth and pebbles filled by thousands of sherds of ceramics, which has provided their
preservation.

This record, particularly rich and articulated, can offer an useful field for comparisons and
reflections with similar situations documented in the East side of the Mediterranean (from where
this community came), allowing to recognize possible differences and/or similarities provided by a
“frontier” context, and able to understand behaviours and strategies developed.



Theodore Eliopoulos

Archaeologist (PhD), 3rd Ephorate of Prehistoric and Classical Antiquities, Helenic ministry of
Culture and Sports

thelios2006@yahoo.gr

The «Minoan goddess with upraised arms» today

The coroplastic type of the «Minoan goddess with upraised arms» constitutes an object of
research already from the very beginnings of Minoan religious studies, since the first examples of
the type were published and discussed as early as 1901. In 1958, Stylianos Alexiou studied the
subject comprehensively in a now classic dissertation, motivated by the happy coincidence of the
finding of two goddess assemblages at Gazi and Karphi during the 1930s. Such a happy
coincidence was repeated recently, with the finding of three new goddess assemblages, in the
Isthmus of lerapetra (at Kavousi Vronda, Kephala Vasilikis and Halasmenos). Such a coincidence is
even happier this time because the goddesses were found in their well-preserved sanctuaries and
within their respective settlements, which are not more than 2-3 km away from each other.

Thus, we possess an exemplary assemblage of cultic artifacts. Several new features, which were
unknown in the older goddesses, such as the excessive multiplication of their number at Kavousi
Vronda or the first enthroned goddess at Kephala Vasilikis, have already instigated discussion. Clay
analysis has already started to offer additional evidence on the production of these figures. The
resolution of analysis that is now demanded for a final publication and which had been
inconceivable in the 1930s has postponed a full contextual discussion of all these goddesses for
the —hopefully- near future.

The inevitable aim of such a research process is twofold: On the one hand, the interpretative
attempt of the figures, which may potentially vary between their identification with a cultic image,
with a votive and/or with the image of a common worshipper; On the other hand, the meaning of
the presence of these goddesses, if they are finally interpreted as such, in the Cretan Dark Age
sanctuaries. The rather widespread view which assumes that they constitute a popular element in
cult has to be critically approached, since it may be misguided by the general decline in the
standards of material culture at the time. On the contrary, the evaluation of their presence within
their sanctuaries may illuminate the creative processes, active at that time, of both Olympian and
popular ancient Greek religion of later times.
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H « Mwwwkn 0gd ped’ vPpwpEvwy XELPWV» CHUEPQ

O KOPOTMAQOTIKOG TUMOC TNG «UWVWIKAG Bgdg ped’ vPwuévwv XEPWV» ATMOTEAEL QVTIKELLEVO
£€peuvac akplBws 600 KoL N HVWLKA Bpnokeia 0To oUVOAO TG, epocov Ta TMPpwTa Seiypota Tou
eldoug dnuootevtnkav Nén to 1901. To 1958 o AAefiou peAETnos ouUVOALKA To BEpa, ot pia
KAOLOOLKN T EpYaCia, TIOPAKIVOUEVOC OO TNV EUTUXN OUYKupla TnNg ocUuyxpovng eUPEONG TWV



600 ouvolwv Beawvwv amod to Mall kat to Kapdl katd tnv dekaetia tou 1930. H sutuxnc autn
ouykupla emavaAndOnke oOTIC MEPEG MOCG, ME TNV €UPECH TPLWV TWPA CUVOAWV Bealvwv
avatoAlkotepa, otov loBuod tng lepametpag (otov Bpovta Kapouowou, tnv KeddAa BaclAikng kat
Tov XaAaouévo). H cuykupla eival autr tnv ¢opd akoun sutuxéotepn SLOTL oL Be€g PpéBnkav
HEoa oTa KOAAQ owIOUEVA LEPA TOUC, EVTOG QVIIOTOLXWV OLKLOUWYV TIoU &V amEXOUV MAVW amo 2-3
AU LETAEL TOUG.

EXOUME £TOL OTA XEPLA LG EVOL UTIOSELYUATIKO aVAOKADIKO GUVOAO AONTPEUTIKWY KTEXVEPYWVY.
Oplopéva VéEa, AyvwoTa OTLG MAAALOTEPEC BEEC oToLXELD, OTIWG O UTIEPPBOALKOG TTOAAATTAOCLACUOC
Twv Beawvwv otov Bpovtd tou KaBouowol r n mpwtn €vBpovn Bed otnv Kepdia tng Baolhkng,
nén éxouv umodaulicel kamotwa culitnon. AvaAloelg mnAou apxilouv va elodEpouv emMUTAéoV
otolxela yla tTnv mapaywyn Twv ayaApatiwv autwv. H aditavéntn ywa tnv dekaetia tou 1930
AEMTOUEPELA TIOU ATALTE(TAL TILOL O pia TEAKR Snuocieuon €xel petabEoel yla To HéANOV -AUEDCO
eAntiloupe- tnv oulntnon yla TG Beéc autég Baoel OAwV Twv avookodplkwv Sedouévwy.

OL 0TOXOL OTOUC OTOIOUG poLlpaila CUYKALVOUV TILAL OL EPEUVNTIKEG AUTEC Sladikaoieg eival dvo:
apevOG N EPUNVEUTIKA TpooTtdBela, n omola Suvapel pmopel va KupavOel petafl AATPEUTIKNG
€lKOVAG, avadnuatog n kot €lkovag Bvntol Adtpn, adeTéPoOu TO vOnUO TNG mopouciag Twv
Bealvwv QUTWV, OV TEAKA T EPUNVEUCOUE €TOL, OTA KPNTIKA LEPA TWV IKOTEWWV Alwvwyv. H
opketd Oladedopévn taon Bewpnong Toug wG eKPAVOEwWV €VOG UTOTIOEUEVOU AdiKOTEPOU
otolyelou NG AaTpelag MPETEL VO OVTLUETWITLOTEL KPLTIKA, SLOTL SUVATOV va TTAPATTAQVA N YEVLKA
TNV EMOXN AUTH EKMTWON TOU UALKOU TIOALTIOMOU. H amotipnon tou Tpénou napouaciag toug péoa
ota lepd Toug Ba SladwTtioel TIG YeVECLOUPYEG TNV emoxn auth Slepyaciec tnG €AANVLKNAG
BpnoKelog TWV LOTOPLKWV XPOVWY, TOCO TNEG OAUUTLOG 00O Kal TN AAiKNAC.
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Leska at Kythera: A rural peak sanctuary

The discovery of a second peak sanctuary on the island of Kythera (MM II- LM 1) will be the main
theme of this paper. Leska is located at the western part of the island, on Mt Mermigkari, far from
Kastri, the main settlement at the east coast, and its associated peak sanctuary, Ayios Yeoryios sto
Vouno. In contrast to the rich finds from the latter, such as the impressive assemblage of
numerous bronze figurines, at Leska simpler forms of offerings have been received. This peak
sanctuary served the religious needs of an agropastoral population that lived in dispersed
settlements, consisting of a few farmsteads in the hinterland of Kythera. Nevertheless, Leska was
not a simple in character sanctuary as its location and finds strongly suggest. The sanctuary is
situated within a complex sacred landscape at Mt Mermigkari, which included at least one
cemetery and possibly a sacred cave. The offerings find close parallels to the ones attested at
Ayios Yeoryios sto Vouno and at the same time local idiosyncrasies have been identified. The
rituals at Leska include clear evidence of feasting taking place at the site and possibly of taboo
regarding the consumption of particular foodstuff. The practice of magic may be associated with
the rituals for asking the local deity for rain. The natural bedrock at the highest point of the
summit was possibly the centre of beliefs and rituals related an epiphany of the deity to the
worshippers. All these religious beliefs and rituals add significant symbolic and socio-political
dimensions for the understanding of this rural peak sanctuary at Leska.
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Néoka KuBnpwv: éva aypotiko Lepo kopudng

H avelUpeon deltepou Lepou kopudng oto vnol twv Kubnpwv (MM I[I-YM 1) Ba amoteAéoel TO
KEVIPLKO BEUA TNG mapovoag avakoivwong. H Aéoka BplokeTal 0To SUTLKO TUAUA TOU vNolou, oTo
0po¢ MepuLykapn, Hakpld amnd 1o Kaotpl, Tov KEVTPLKO TTAPAKTLO OLKIOMO 0T AVOTOALKA, KaBwg
KOl TO KOVTWVO Tou LEpO Kopudng, Tov Aylo Mewpylo otov Bouvo. e avidlaotoAn pe ta mAolola
gupiuata Tou teAeutaiou, kal tn povadikn o€ moootNTa opdada XAAKWwY eWbwAilwv, n Aéoka
anédwoe mo anA£g, Aaikeg, mpoodopéC. Auto To Llepd Kopudng eEUTINPETOVOE TIG OPNOKEUTLKEG
OQVAYKEC €VOG aypotoktnvotpodlkol TANBUCOUOU, TIOU KOTOLKOUOE Ot OLAOKOPTILOUEVOUG
OUVOLKLOMOUG, Tou amoteAouvtav anod Alyeg aypolkieg otnv evdoxwpa twv Kubnpwv. Map’ 6Aa
autd n Aéoka bev eival éva amhoiko LEpO, omwe delyvouv tOco n TomoBecia tou 600 Kal Ta
gupiuata tou. To lEpd auTO elval UEPOG MLAG TEPLMTAOKNG LepAG Tomoypadiag¢ oto 0pog
Meppiykapn, ou meplAapBavel Touddylotov éva vekpotadeio kabBwg kat mbavotata Eva LEPO
onnAato. Ta euprpata €xouv PeYAAn cuvadela pe autd amnod tov Aylo lewpylo otov Bouvo kat
TOUTOXPOVA TOTIKEC LSLaLTeEPOTNTEC. OL TEAETEG 0T AéoKa MepAaBAVOUV £vTova TO OTOLXE(O TWV
KOLWVWV YEUHMATWY OTO XWPOo Kal rmbavotata TePLOPLOHoUS/Tapmol W MPog¢ TV KATAVAAwon
OUVKEKPLUEVWVY Tpodwv. ETioONG, N TOMIKA MPOKTIKN TNG HOYELNG UMOPEL VO CUOXETIOTEL PE TNV
enikAnon tng Bgdtntac yia Bpoxn. O duoikdg Bpaxog oto PYnAdTEPO TUNUA TNG KOPUPNC OTh
Aéoka miBavotata amoteAoVUoe TO €MiKEVIPO Sofaclwv Kal TEAETWV TOU OXeTilovtav UE TNV
empavela ¢ Oeotntoag otov TOTO. OAEC OQUTEG Ol OPNOKEUTIKEC TETIOLONOELG KOl TEAETEC
TPOOodIdoUV ONUAVTIKEG OCUMUPBOALKEG KOL KOLVWVIKOTIOAITIKEG Olaotdcel kot PonBouv otnv
KATAVONoN aUTOU TOU aypoTIKoU LEpoU Kopudrc aotn Aéoka.
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Two new documents for the religion and ideology of Early Bronze Age Cyprus

In 1932, Porphyrios Dikaios excavated in the cemetery of Bellapais Vounous a terracotta model
that has been ever since the basis of every discussion about religion and/or ideology of Early and
Middle Bronze Age Cyprus. The model represented a circular enclosure, where a number of
human figures and animals were engaged in a communal event. Most authorities have interpreted
this model as a representation of a ritual.

In 2011, the writer excavated two new terracotta models in a tomb chamber at the necropolis of
Nicosia Agia Paraskevi. Both models represent circular enclosures, where people participate to
communal events. A number of similarities between the Bellapais and the Nicosia models betray
that they are definitely related. On the other hand, a number of differences and new iconographic
features enhance our knowledge and shed important new light on Bronze Age Cypriot ideology.
The paper will present the two new models, their context and their relation with other coroplastic
works of the Cypriot Bronze Age.
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Avo vEa TeKpuRpLa ya tn Opnokeia kat tnv wbeoloyia otnv Kimpo katd tnv Mpwipn Emoxn tou
XaAkou

To 1932, o Mopduplog Aikalo¢ avéokae oto vekpotadeio Mnélamnaic Bouvoug éva THALVO
opolwpa, mou €xeL amod tote e6palwbdeil oto emikevrpo kabe oculitnong ya tn Bpnokeia Kal/f tv
tdbeoloyia tng Mpwiung kat Méong Kumplakng XaAkokpatiac. To opolwpo mapouolalel €vav
KUKALKO TiepiBolo, 6mou avBpwmiveg HopdEC Kot {wa CUMUETEXOUV OE HLOL KOWVOTLKH ekdnAwan. Ot
TIEPLOCOTEPOL LEAETNTEC £XOUV EPUNVEVUCEL AUTO TO OUOLWHA WG OTELKOVLON ULag TEAETOUPYLAC.

To 2011, o ypadwv avéokale otn vekpomoAn tn¢ Ayiag Napaokeung otn Asukwoio SUo Véa
mAAVa opolwpota o éva Balaposldn tado. Ta SU0 opolWHATA OTEIKOVI{OUV KUKALKOUC
niepLBOAoug, OTou AvOPWITOL CUUHETEXOUV O€ EKONAWOELG TNE KOWOTNTAC. OUOLOTNTEG HETAEL TWV
TOPOOTACEWV amo 1o Mmélanaic kat tn Asukwoia dev adrivouv apdifoAioc mwe autd
oxetilovtal. Amo tnv aMAn, Sladopéc Kal véa elkovoypadlkd otolxeia epmAoutilouv Kat
TIPOOBOETOUV ONUAVTIKA VEQ OTOLXELOL OTN YVWON HaG yla TIG WbeoAoykeg avalntioelg otnv Kompo
kKatd tnv Emoxn tou XaAkol. H avakoivwon Oa mapoucidcsl ta SU0 VvEX OpOLWHATA, TO
CUVEUPNUATA TOUG OToV TadKo BAAOUO KoL T OXEON TOUG ME AAAO €pya KOPOTAQOTIKAG TNG
Kumplakn¢ XaAkokpaTtiog.
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Mass and elite in Minoan extra-urban sanctuaries: a comparative perspective

The issue of social status has a long history in interpretations of Minoan extra-urban sanctuaries.
Some scholars have emphasised their extra-urban setting, lack of impressive architecture, and
masses of animal figurines, conjuring an image of the folksy religious places of pastoralists. Others
emphasise the more impressive artefacts, inter-visibility with monumental buildings, and the
stone vases inscribed with Linear A found at some of them, to interpret these places as arenas for
the propagation of an ideology by the palatial elites. Many have combined these interpretations
to construct more sophisticated narratives often involving change. Almost all scholars have had
the parallel of later Archaic to Hellenistic Greek dedicatory practice, to some degree in their minds
when interpreting the assemblages from these sites. In this paper | will make use of a more fine-
grained comparison with later Greek dedicatory practice to highlight the distinctive elements of
Minoan votive assemblages and to attempt a better understanding of how elite and other
identities are materialised in extra-urban cult places.


mailto:knossoscurator@bsa.ac.uk

Marios Kamenou
PhD candidate, University of Cyprus
marios.kamenou@gmail.com

The Cypriot Apollo Mageirios: a sacrifice cult

The present paper aims to investigate the cult of Apollo Mageirios at the sanctuary of Pyla, Cyprus,
in order to enlighten the function of this Greek sanctuary, some specific aspects of its cult and the
religious interactions with the Phoenician kingdom of Kition. The main purpose of the paper is the
study of the characteristics of the deity through the analysis of its epithets Mageirios and
Lakeutes, which indicate some religious aspects of the sanctuary such as the practice of a ritual
symposium with the god Apollo in the role of the distributor of the sacrificial meal. The study
includes some examples of parallel practices from other parts of the Greek world. The author
discusses also several temple statues, as the so called payeipot, which help reveal the temple’s
connections with the Phoenician temple of Astarte in Kition. In addition, he examines the relation
between sacrifice and divination in the sanctuary, highlighting other similar cases in Cyprus,
studied through epigraphic and historical evidence.
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O Kumnprog AnoAAwvag Mayeiplog: pla Aatpeia Ouoioag

H nmapoloa avakoivwon otoxeVel va epeuvioel TN Aatpeia Tou AmoAAwva Mayeiplou oto LEpO
™¢ MuAag otnv Kumpo, pe okomod va dadwrtiosl Tn Aettoupyia autol Tou €AAnVIKOU LepoU, Ta
WSlaitepa otoeia tng Aatpeiag tou Kol TG BpnokeuTIkEG aAAnAoeTidpdoelg pe to DOLVIKIKO
BaciAelo tou Kitiou. To kupiwg BEpa tng €peuvag €ival n PEAETN TWV XOPAKTNPELOTIKWY TNG
BedtnTag HEocO Ao TNV avaAuon Twv emBETwy tou Mayeiplog kat AQKEUTAG, TIou avadelkvuouv
KATIOLEG ATTO TLG AQTPEUTLKEG TITUXEG TOU LEPOU OTIWE N TIPOKTLKN TOU TEAETOUPYLKOU CUUTIOCIOU UE
Tov Bed AmoA\wva oto poAo Tou Buolaotr Kol Tou Slavouéa Tou LEpOU yelUaToG. H peAétn
cuuneplAapPBavel Kal mopadelypata KAMOoLwY MOPAAANAWY TIPOKTIKWY oo AAAEC TIEPLOXEC TOU
EAANVIKoU koopou. O cuyypadéag oulntad eniong Stddopa aydApata amno to LEPO, OTIWE AUTA TwWV
AEYOUEVWV PHAYELPWYV, TTIOU GUBAANOUV oTNn avAdelfn TwV OXECEWV TOU LEPOU LE TO POLVIKIKO LEPO
™¢ Aotdaptng oto Kitio. EmutpooBeta, e€etalel tn oxéon petafy Buciag kol mpodnteiog oto
TAOOLO TOU OGUYKEKPLUEVOU LEPOU, TIOPABETOVTAC TTAPOUOLEG TIEPUMTWOELS amo tnv Kumpo mou
€XOUV HeAETNOel péoa armo eTypadLKEC KOL LOTOPLKEG TINYEC.
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Detecting the cult of a border sanctuary on the Messenian slopes of Mount Taygetos

An unpublished group of terracottas from the area of Elaiochorion in the Kalamata region, partly
exhibited today in the Messenian Archaeological Museum, affirms the presence of an extraurban
sanctuary related to the Messenian kome of Kalamai, along a mountainous road in the heart of
Taygetos. The group consists of seventeen terracottas of the classical era (i.e. thirteen figurines,
two plaques and two miniature vases). According to the man who delivered them to the museum,
they were found in a cave, today lost, in the vicinity of the Demiova Monastery. Indications that at
least two of the figurines depict women, either pregnant or in position for labour, allude to the
cult of a feminine deity, related to the most critical moment in a woman’s life: labour. A tripartite
plague depicting a nude, standing woman in the centre, with both hands placed on her head,
flanked by two shorter male figures, may be indicative of the nature of the worshipped deity. The
presence of this plaque type in Messenia and especially in Laconia, the offering of votive objects
depicting women in critical moments of their lives, the association of this remote sanctuary with
the cities of Sparta and Messene, are aspects of the topic to be thoroughly discussed in the
coming paper, and may cast light on the understanding of the nature of the deity and its role in
disputed area, where borders and ethnic identities were constantly changing.
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Avixvevovtag tnv Aatpeia evog LeBopLakou LEpoU oTLG TTAQYLEG TOU pleoonviakoU TalyEtou

To adnuoocicuto €wg ofuepa oUVoAo THAWVWY QVTIKELUEVWY oo To EAatoxwpl KaAapwv, mou
ektiBetal peplkwg oto ApxaloAoylkd Mouoeio Meoonviag, emiBefawwvel tnv UMapén &vog
mapodlov Llepol otnv Kapdld tou peconviakou TalyEtou, SimAa otnv apxoia LECONVLIAKN KWN
Twv KaAapwv. Mpokettal yla SeKAeMTA MAALVA QVTIKEIHEVA KAQAOLIKWY XPOVWYV, EK TWV OMOLWV
Sekatpia eldwALa, SUo avayluda mAakidia kat Vo pikpoypadkd ayyeia, Ta omnoia, cUpbwWvA UE
™V paptupia tng mapddoong Toug, TPOEPXOVTOL O0TO OUVOAO TOUG amd €va XOUEVO onuepa
omnAalo, mou tomoBeteital oe Uikpr amdotaon anod v lepd Movry Anuopng. H mAnpodopia
auth, o ocuvduaopo He TNV LOLOTUTI OPLOPEVWY €K TwV €OWALWV Tou amelkovilouv kat’
OTTOKAELOTIKOTNTA YUVOLKELEC LOPDEG, OPLOUEVEC UAALOTA OE KATAOTAON £YKUHOOUVNG i oTAon
VEWOG (;), mapaméumouv otnv Aatpeio piag yuvalkelog Be0tTnTag mou CUVOEETOL YE TNV TILO
SUOKOAN, OpLlOKN OTLWYMN €VOC yuvalkeiou PBlou: tov TOKETO. Tnv elkOva NG duong TNg
Aatpevopevng Beotntag cupmAnpwvel €va tpipopdo mAakiSlo mou amelkovilel pla KeEVIpKN,
Yupvn, 0pOla yuvalkeio popdr LE TO XEPLA OLKOU UTTLOUEVA OTO KEPAAL, N omoia MAALCLWVETAL OO
600 ULKPOTEPEC APOEVIKEC HopdEC. H mapoucia Tou tumou Tou mAakidiou autou otnv Meoonvia
oANG KUplwg otnv yettovikn Aakwvia, n mpoodopd avabnuatwy mou amelkovilouv yuvaikeg os
OPLOKEC OTLYHEC TOU Blou Toug, n mibavn oxéon evog peboplakol Lepol otnv Kapdid tou TalyEtou
HE TLG TIOAELG TNG ITAPTNC Kol TG Meaonvng, amoteAolv {ntripata nou Steupuvouv TV oulnTnon
yla tnv ¢puon tng Aatpeuopevng BedtnTaC Kot Tov poAo T os pia apdlofntoUpevn EPLOXN HE
PEVOTA CUVOPA KOL PEVUOTEC EBVOTIKEC TAUTOTNTEG.
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Warding away the demonic in ancient Egypt: temple and extra-temple implications of the
apotropaic magic in ancient Egypt

Our knowledge of demons has traditionally been embodied in the textual evidence, particularly
ritual prescriptions designed to ward away or destroy malign entities. However, there is much
material evidence that is perhaps more difficult to discern, and has been overlooked that can
further our understanding of these rituals, and that raises new questions regarding the identity of
ritual practitioners and agents of ritual transmission through the ancient world. Textual evidence
emphasises the role of the literate priesthood or specialists, but the material evidence is often
found in an extra-temple context—within the domestic or even military sphere. This ritual
material crosses borders of the eastern Mediterranean world, both physically (where similar items
or texts are found, sometimes locally transformed, in a range of locations) and intellectually,
revealing patterns of transmission, adoption, and rejection of specific components and praxis.
Ancient Egypt provides a useful case study to situate a broader study of demonology and
apotropaic ritual in the southeastern Mediterranean world. The practice of magic and the
conceptualisation of personified demonic agents are central to the Egyptian understanding of the
workings of the world from the very continuation of the cosmos itself down to the vicissitudes of
existence faced by individuals. In particular, both magic and the articulation of the involvement of
demonic agency form two crucial links in ancient Egypt between individual existence on the
human level and the level of nature or the cosmos, the realm of the gods. But while the notion of
magic, heka, has a clear denotation in the Egyptian language and ideology, free from all pejorative
connotations that are borne by modern terms and are so attached to the Western European
understating of the term magic, a generic term for the demonic is completely lacking. The scope of
this paper is to present and evaluate certain aspects of state and private implications of demonic
exorcism in the Egyptian ritual.
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Of cults and curses: private and public religious ritual in Classical Xypete

This paper has two objectives: the first is to illuminate the dark, secretive ritual of cursing through
a newly discovered cache of Classical curse tablets, defixiones, from the understudied Attic deme
of Xypete (located northeast of Piraeus, beside the Long Walls). Excavations undertaken between
2001---2004 by the KT’ Ephoreia along modern Piraeus Street unearthed a Classical cemetery,
dating from the late 5th-4th c. BCE (AA 56-59). Among the graves were found two funerary -pyre
burials (066¢ Melpawwg 131-133), one of which produced four lead sheets inscribed with curses.
The tablets were pierced by an iron nail, and deposited into the burnt grave containing the
remains of a young woman. For one of these tablets (MM 11948) -a binding curse targeting a
tavern keeper and his wife- we provide both English and Modern Greek translations, the first ever
offered. The tablet invokes Hekate, Artemis, and Hermes, all in the guise of ‘Underworld’
(“xBovia”) deities; the deme-worship of these same deities in their civic character (I1G 13 986-7) will
also be analyzed.

Secondly, we contextualize the private ritual act of cursing within the public religious rituals of this
deme, using evidence from three local shrines and their worshippers. Interestingly, one citizen—
Kephisodotos—appears in both contexts: making a public dedication to Hermes and, nearby, being
“bound” by Hermes Chthonios in the aforementioned defixiones. These cults and dedications
allow a reconstruction of public ritual in Xypete during the final, tumultuous years of the
Peloponnesian War, complementing the private rites illuminated by the curse tablets.

NAQTPELEG KOl KATAPEG: SNUOOLEG KO LOLWTLKEG OPNOKEVUTIKEG TIPAKTIKEG otV KAaiolk ZUmETn

H mapovUoa peA£tn €xel dUO OTOXOUG: KATAPXAC TNV €€£TAON TNCG OKOTEWVNG, HUOTKOTABoUg
TeEAETOUPYIOC TWV Opwv MHECA OmO To Tplopa pwoGg mpoodata avakalupBeiong opadog
HOAUBS VWV katadéopwv (defixiones) KAAGIKWV XpOVWYV, TIPOEPXOUEVNG TILOAVWCE OO TOV APKETA
oyvonuévo 6nuo t¢ Zunétng (Bopetodutika tou MNelpaid, SimAa ota Makpd Teixn). Avaokadég
™¢ KT EMKA otnv 0606 Mepatwg katda ta €tn 2001 -2004 £depav oto dwg £va vekpotadeio TG
KAQOLKNG TteplOdou, xpovoloyoUpevo otov Uotepo 50 -40 at. m.X. (AA 56 -59). Itic todéEg
ouykataAéyovrtal kat dvo mupécg (Mepawwg 131 -133), otn pia €K Twv omoiwv aveupédnoav
Téooeplg LOAUBSWVOL katadeopol, evemiypadol pe apég. Hrav kapdwpévol pall LEow oldepEviou
AAOU Kol evamoBetipévol otnv Ttadlki MupA Hiag veapnc yuvaikag. Mo tov éva €K Twv
katadéopwv (MM 11948) — pia katapa otoxsvouoa €vav LOLOKTNTN KamnAeiou kat tn ou{uyo Tou
— MPpooPEPOUUE ayyAlkn HeTAdPACN KoL VEOEANNVLKA OmOS00N, Ol TIPWTEG MEXPL OTLYUNG. ZTOV
katadeopo emkalouvtal n Ekatn, n Aptepts kat o Eppng, oAot pe tnv 1diotnta x6oviwv Beotitwy:
Ba avaAuBel emiong n eviog tou Srpou Aatpeia Twv SLwv BE0TATWVY OTOV A0TLKO TOUC XaPOKTAPA
(IG 13 986 -7).

ITn OUVEXELD, OUVUDOIVOUUE TIG LOLWTIKEC TEAETOUPYLKEG TIPOKTIKEG TWV APWV UE TIG SNUOOLEC
BpNOKEVTIKEG LEpOTEAEDTLEG, XpNOLUOTIOLWVTAG EVOELEEL Ao Tpla TOTIKA LEPA KL TOUG AATPEUTES
TouG. Afloonueiwto eivatl otL évag moAitng — o Knodioddotog — epdaviletal kat ot Svo
TIEPLOTACELG: VA KAVEL pLa Snuooia avabeon otov Epun kat, mAnoiov, va “6évetal” amnd tov XBoévio


mailto:jlamont2@jhu.edu
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Epun o €vav ek twv mpooavadepBeviwy Katadéopuwv. Ou Aatpeieg Kal oL avaOE0ELl QUTEC
ETUTPEMOUV TNV avacuvBeon Twv ONUOCLWV LEPOTEAECTIWY OTNV ZUTETN OTn OSLApKELX TWV
teAevtaiwy, Tapaxwdwv xpovwy Tou MNeAomovvnolokol TOAEUOU, CUUMANPWVOVTAC TIG LOLWTIKEC

TeAETOUPYLEC IOV Sladaivovtal oToug KATadETUOUC.
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Re-positioning “rural” sanctuaries within the Cypro-Archaic societies: some considerations

As demonstrated by the several open-air sanctuaries dating from the Cypro-Archaic period, which
have been located all over the Cypriot countryside, outdoor ritual activity must had played a
significant role in CA religious practice. However, these sanctuaries, commonly characterised as
“rural”, have not been studied thoroughly due to a) the scantiness of architectural remains and b)
researchers’ focusing only on particular groups of finds, namely the sculptures and terracotta
figurines. Combined with the total lack of related written sources, these factors have resulted in a
very fuzzy picture concerning the rituals performed there, and, most importantly, the various
meanings ascribed to these sanctuaries by the members of the communities associated with them.

The proposed paper aims at (initiating the process of) re-establishing the political/ ideological
position of rural sanctuaries in CA societies by delineating their connections (if any) with the large
urban centres, essentially the foci of central power in a period of clear political division, through
their systematic comparison with urban cult centres, especially those in cities generally viewed as
the kingdoms’ capitals. Moreover, and under the light of new discoveries (Athienou-Malloura,
Polis-Peristeries etc), | propose to explore the concepts of cultural uniformity and variability among
CA populations and communities (allegedly “multi-ethnic”, particularly after the advent of peoples
from the Aegean and the Phoenicians) by attempting to identify common (formal & functional)
features, as well as the differences characterising the material record associated with rural
sanctuaries. This will eventually cast some light on the effectiveness of this category of
archaeological evidence to detect cultural differentiation, as well as the character and extent of its
manipulation by ancient peoples to consciously achieve cultural signalling.

Avoaotaoia Agpiov
Metadidaktopikn epeuvntpla, EBvikS kat Kamoblotplakd Mavenotiuio ABnvwv
nleriou@yahoo.gr

Enavatonofstwvtag Ta aypoTIKA LEpd ota MAaiola Twv Kumpo-ApXaikwVv KOLVWVLKWV: KATIOLEG

OKEYPELG

Onwg MpoKUMTEL oo o MoAUAPLOuA avolxtd Kumpo-Apxaikd LEPA, TTIOU €XOUV EVTOTILOTEL O OANn
NV €KTOON TNG KUTPLOKNC umaiBpou, ol unaibpleg teAetoupyieg mpenel va €natlav CnNUAVILKO
POAO OTIC OpNOKEUTIKEG TIPOKTLKEG Katd TNV Kumpo-Apxaikr nepiodo. Qotodo0, TO LEpA QUTA, TIOU
ouvnBw¢ amokaAouvTol «oypoTlka», Oev €xouv egpeuvnBel akoun oe Paboc Adyw o) NG
OTIAVLOTNTAC TWV OPXLTEKTOVIKWY AelPpavwy Kot B) TG TAoNE TWV EPEUVNTWV VO ETILKEVTPWVETOL OF
OUVKEKPLUEVEC OMASEC TWV KIVNTWV EUPNUATWY, KOL CUYKEKPLUEVA OTO YAUTTA KoL Ta THAWVA
eldwALa. e cuvbuaouod He TNV MAVTIEAN EAAEWPN OXETIKWY YPATITWY TINYWV, OL TTOPAYOVTEG auTol
€xouv 0obnynoelL o€ ML TIOAU OUYKEXUUEVN ELKOVO OXETIKA HE TIC TEAETOUPYLEG
TiPAyUATOMOloUVTAV €KEl, Kal, KUPLWG, OXETIKA UE Ta TOWKIAa vonuata mou amédibav ota
OYPOTLKA LEPQA TAL LEAN TWV KOLWVOTNTWV TTOU cuvdEovtay e auTA.

H mpotewvopevn avakoivwon otoxeleL otnv (évapén tng Sladikaciag yla tnv) «amokatdotacn»
¢ Béong (moAwtkng/ LO€0AOYIKNAG) TWV AYPOTIKWV LEpWV OTIC Kumpo-ApxaikeéC KOWWVIEG



0pPLOBETWVTAC TIC OXEOELC TOUC (EpOCOV UTIAPXAV) UE TA PEYAAX QOTLKA KEVTPA, OUCLOOTLKA TOUC
TIUPAVEG TNG KEVTPLKNG e€ouciag o€ pLa mepiodo cadoug moAttikig dlaipeong. Auto Ba emtteuyBel
HEOW TNG OUOTNHOTLKAG CUYKPLONG TOUG LE TO QOTIKA KEVTpA AOTpelag, €OIKA HE €KElvVA OTILC
TIOAELG TIOU OE YEVIKEC YPOAUUEG Bewpouvtal ol TpwteUouoeg Twv Kumplokwv PaclAeiwv.
ErmumtAéov, kal umo 10 dwg VEwv avakaALPewv (ABnévou-MaAloupa, NOAG-EPLOTEPLEC KATT),
OKOTEUW VO EEETAICOW TNV TIOATIOWULKA Opolopopdia kal toAupopdia petall Twv Kumpo-Apxaikwv
TANBUOUWV Kol KOWOTATWY (BewpNTIKA «TTOAU-EOVIKWY/ TIOAU-TIOALTLOMLKWVY, LOLALTEPO PETA TNV
€\evon mAnBuopwyv amd to Awyaio kot twv Qowvikwv), mMpoomabwvtag va eVIoMiow T KOwa
(Lopdoloykad & Aettoupylkd) XopakTnPLOTIKA, KaBwc kal T Stadopéc mou xapakinpilouv to
OPXALOAOYLKO UALKO Ommd T QypoTIKA LlEpA. Katl Ttétolo avapétal va ¢wTicel TO TOCOo
QTOTEAECUATIKA €lval n xpnon tng¢ dedopévng katnyopiag apxoloAoylKwv TeKUnpiwv otnv
Stadikaoio aviyvevuong moAttiotikng Stadopomoinong, aAAd Kol Tov Xopokthnpa/ €Ktaon tng
Slaxelpnong tng amd toug apxoiou¢ MANBUOUOUG, WOTE va EMITUXOUV CUVELSNTH  TIOALTIOULKN
onuatodotnon.
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People and ancient objects of magic: interpreting symbols, tracing personal experiences in the
Greek archaeological museum

The evocation of good fortune and the repulsion of misfortune are two natural human drives that
connect generations across time, subsequently shaping their superstitions and practices around
the mysterious power of “magic” and its effect on their lives. In the ancient Greek world, magic,
either as a phenomenon or an alternative worldview, although not endorsed by official religion or
state authority, has been an integral part of everyday social life imprinted upon an array of
material remnants, be them apotropaic protective objects against the evil or symbols of fertility
and abundance. In the Greek archaeological museums today, collectors of the ancient world, the
representation of magic is underestimated and possibly approached with uneasiness and
skepticism within a scientific frame of mind, which favors objective and reasoned interpretations
against other more personal, subjective and emotional ones.

As a result, a number of questions can be raised. In what extent are objects of magic represented
in the displayed collections of the Greek archaeological museums, be them means for the
evocation of good fortune or for the provocation of misfortune or indeed for the protection
against bad spells? Which interpretive approaches represent the official museum discourse? How
effectively do museums encourage their visitors to connect with the ancient world by comparing
objects, ideas and practices that reveal humans’ connections with magic? And how can we
combine the unofficial and personal public discourse on the subject with the prevailing
epistemological one of the museum? We propose to answer the above questions by drawing on a
variety of resources such as: i) museum objects of the ancient Greek world, currently on display in
state and private archaeological museums of Athens and their contextual exhibition environment;
ii) museum texts that narrate stories about them; iii) museum visitors who carry their own
superstitions and bearings on the subject; and finally iv) a variety of museological practices that
expose the potential of participatory interpretation in museum exhibitions.

MapAev MoUALou
Néxtopag Mouoelohoyiag, EBvikd kal Kamodiotplakd Mavemotipuio ABnvwv
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AvOpwrtoL Ko opXailal AVTLKELPEVO Hayeiag: eppnvevovtag cUpBoAQ, aviyvelovtag ovOpwITLVEG
EUMELPLEG 0TO EAANVIKO apXALOAOYLKO LOUOELO

‘Eva amnod ta {nTrpata mou lowg SLaypovIiKA EVWVEL TOUC avBpwmoug avefaptnTa amo TIG EKAOTOTE
VA ETOXI KOWWVLKEC KoL TIOALTLIOMLKEC SLakploelc ival n embupia yla mpokAnon tng toxng n/kat
yla anwbnon tou kakotuyiag, Stapopdwvovtag cuvakoAouBa TMPoARYPEL Kal TIPOKTIKEG TTOU
OXETLlOVTAL HE TN HUOTNPLOKN SUVAUN TOU «HaylKkoU» Kol TNV enidpaocr) Tou oTtoug avBpwrmouc.
Ytov apyaio eAAnNVLKO KOO0, N payela w¢ GaLvOUEVO 1 w¢ cuoTnua eVAAAAKTIKAG Bewpnong tou
KOopou, 6ev uloBetnOnke amod tnv emionun Bpnokeia Kal e€oucia PLOAOVOTL EVTAYUEVO OTNV



KaOnuepwvA KoWwwvLKn {wr Kal avixVeUOLUO O€ TIOLKIAQ UALKA apXaloAoyika KataAouta, cupBoAa
T(POOTAGCLOG KOL OTOTPOTIG TOU KAKoU 1 YoVIpOTNTag Kat adBoviag.

ITa onUEPLWVA EAANVLKA apXOLOAOYIKA HOUOoEld, CUANEKTEG TOU apxaiou KOOUOU, N epunveila Tou
«UOYLKOU» €€aKOAOUOEL lOWC VA UTTOTIUATOL KOL VA TIPOCEYYLIETAL UE ONXAVIA I} OKEMTIKIOUO OTO
TAQLOLO €EVOG EMLOTNUOVIKOU TPOTOU Bewpnong Twy MPayUATwyY, apxaiwy Kal VEwV, TIou ouvnowg
TIPOKPIVEL OPOOAOYIKEC KOl OQVTIKELEVIKEC Bewpnoelg €vavil AAAWV TILO TIPOCWTIKWYVY KoL
OUVALOONUOTIKWY EUTIELPLWV KOl EPUNVELWV. MO0O0 aviyvelolua Kol avayvwplowpa givat, Aoutov,
ONUEPA OTLG CUAAOYEG TWV HOUCELWY TIOLKIAQL AVTLIKELUEVA HAYELOG TOU apXaiou KOOUOU, WG HEaa
yla Tnv epéAkuon tng TUXNG, TNV ETKANCN TNG TpooTaciog f TNV MPOkAnon tou KakoU; Moleg
EPUNVEUTIKEG TPOOEYYIOELS eTAEyovTal yU' autd amd tov enionuo Adyo twv pouosiwv; Mdéoo
BonBouv ToUC ETILOKETTEG TOUCG va ouvdeBoUV He ToV apxaio KOOUO CUYKPILVOVTAC QVTIKELHEVA,
LOEEC KOLL TIPAKTLKEG TIOU GAVEPWVOUV TLG SLAXPOVIKEG OXETELG TWV AVOPWITWV LLE TO POYLKO KAAO 1
Kako; Kal mw¢ pmopel va cuvduaotel kat va aflomolnBel pouoeloAoyika o avemnionpog Adyog twv
ETILOKETITWV KOl OL OTIoLEG avVTIAAPELG TOUG yLa To BEpa pe Tov emtionpo Adyo Tou Pouaeiou;

MNa va anoavtnBolv ta EpwTHHATA AUTA, N mopovoa mpotach Ba avtAroel UAKO Kot LOEEC amo:

0) aVTIKElpeva Tou apxaiou eAANVIKOU KOOHOU Tou eKTiBevTal o Snuoota Kal LSLWTLKA JouoEeia
™G ABrvag, KabBwg Kat To oUYKeipevo epLBaiAov €kBeaN g TOUG,

B) ta kelpeva mou ta urtopvnuatilouv adnyoUpEVa TIG LOTOPLEG TOUG,

Y) TOUG EMLOKEMTEG-O€ATEC TOUG KAl TIG SLKEC TOUG TIPOANYPELG Kal cUTEPLDOPEC YLl To BEua, Kal
TENOG

8) molwkileg OUYXPOVEC HOUCELOAOYLKEG TIPAKTIKEG TIOU UTIOOTNPLIOUV Kol OvadelkVUOUV TN
SUVOULKN TNG CUUKETOXLKNG EPUNVELQG OTO HoUoE(o.
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Variations in the interpretation of funerary rituals in the LBA Aegean, Cyprus and the Levant. A
question of context or theory?

During the LBA, collective (“family”) tombs with side entrances and dromoi were widely used in
the Aegean, Cyprus and parts of the Levant. Several scholars have stressed their structural
similarities and tried to explain their concurrent use as the result of cultural diffusion, trade
relations, ethnic affiliations, etc. Initially, such tombs were thought to have held only rich burials,
and were thus associated with a common ‘elite ideology’. Gradually, however, it became evident
that they were used by wider sectors of society in all three areas. In fact, what unified such tombs
was not their social standing but the uniformity of ritual practices performed in their spaces.

The approaches used to identify and interpret ritual activities differ from one region to another.
To a certain extent, this is due to contextual variation (e.g. Mycenaean tombs were built in
extramural cemeteries while Ugaritic ones under the houses of the living). But closer inspection
reveals that such differences reflect also diverse theoretical concerns and trajectories.

In my paper, | will examine how public funerary rituals in LBA collective tombs have been treated
in Aegean, Cypriot and Levantine archaeology. | will first discuss possible conflicts in the
underlying concepts and methodologies, and then explore whether current structural and
performative approaches can be meaningfully applied in all three cases. This exercise is expected
to test both the limitations of archaeological data and the ability of modern theoretical analyses of
public/popular ritual to adjust to the specificities of varied social-historical contexts.
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Popular religion in ancient Judah during the 8th and 7th centuries B.C. The case of the female
pillar figurines

A very common find which comes from the excavations at settlements in modern Israel are the
known Judean pillar figurines. They are a specific type of female figurines, which are derived
mainly from the area of the southern ancient kingdom of Judah. Their presence is limited between
the 8th and 7th century B.C. During these centuries the religious behaviour of the inhabitants in
the kingdom of Judah was the subject of an intense criticism by the prophets, who condemned
every act of religious deviation from monotheism in the name of their national god of Israel,
Yahweh. The Old Testament presents also the people of Judah to worship other gods (Asherah,
Baal) or to exercise various syncretistic practices condemned by Yahwism (human sacrifices,
divination etc.) and generally to ignore the orders of the official religious authorities and to
practice the popular religion.This paper will deal with one aspect of the popular religion of Judah
during the 8th and 7th century BC and more specifically the pillar figurines. We will attempt to
research the relationship of those figurines with the popular religion in ancient Judah. We will
examine their typology, their context of their discovery (tombs, houses, domestic shrines) and
their total absence from the official sanctuaries. We will discuss their use and function in the
religious life of the ancient Jews of this period, and also their relationship with the famous
"Asherim", mentioned in the text of the Old Testament and their possible relationship to the
worship of the goddess Asherah or Astarte.
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H Aaikn Opnokeia otov apyaio lovda katd tov 8° ko 7° at. H mepintwon Twv yuvatkeiwv
KLOVOOXNHWV EL8WALWV

‘Eva oAU ouvnBLoUEVO EUPNUO TTOU TIPOEPXETAL ATIO TIG AVOOKAPEG OE OLKIOMOUG OTO ONUEPLVO
lopanA amoteholv Tta UdAiKA Klovooxnua ewAla. AmOTeAOUV €vav OCUYKEKPLUEVO TUTIO
yuvalkeiwv e0wAiwv, Ta omola Tpogpyovtal Kupiwg amod TNV TEPLOXH TOU VOTLOU apxaiou
Bao\eiou tou lovda Kat n mapouasia Toug neplopiletal Xpovikd petal tou 8% kat 7°Y awwva m.X.
MpokeLTal yLa TNV MO KATd TNV omoia oto BaciAelo Tou lovda n Bpnokeutikr cupmnepldbopd TwWV
KOTOLKWY TOU OMOTEAEL QVTIKEIPLEVO €vTOVNG KPLTIKAG amod TNV MAEUpA Twv tpodnTtwy, oL omoiot
oTO Ovopa Tou €Bvikol Beol tou lopanA, tou MNayxBé katadikalouvv KABe evépyela BpnOKEUTIKNAG
arokALong amnod 1o povobeiopo. H Malatd Alabnkn pag mapouaotdletl to Aad tou lovda va AatpeUel
Kol @AAoug Beol¢ (Aoepd, BadA) } va aoKel CUYKPNTLOTIKEG TIPAKTIKEG TTOU Katadikalovtal amno 1o
Mnaxpopd (avbpwmobuoieg, pavrelia K.a.) Kalt yevikotepa va Sladopormoleital amd Toug
enionpuoug dopeic akolouBwvtag Toug dpopoug TNG Aoknong tne Aaikng Bpnokeiag. H mapovoa
avakoivwaon Ba acxoAnBel pe pio amod tg ekpdvoelg tng Aaiknc Bpnokeiag Tou lovda otov 8° kat
7° auwva T.X. KOl TILO CUYKEKPLUEVA TOL KLOVOOXNHO ELSWALD. O ETLYELPH)COUHE VA EPEUVIICOUUE
TN OX£0N TWV CUYKEKPLUEVWYV LOWALWV pe Tn Adikr Bpnokeia oto apyaio Bacilelo tou lovda. Oa
€€eTAOOVUE TNV TUTTOAOYIA TOUC, TO XWPO €UPECHC TouG (Tadol, OLWKIEC, OlKlaKA LEpA) Kal TNV
TIAN PN amoucia Touc anod Ta enionpa Lepd. O@a culNTHOOULE TN XPHOoN TOUC Kol TN AELToupyla Toug
otn Aatpeutiki {wn twv apxaiwv lovdaiwv tng meplodou, aAAd KoL TNV OXECN TOUC HE TA
AQTPEUTIKA aVTIKE(pEVO «Acepipu» TTOU avadEpovTtal oto Keipevo tng NaAaldag Aabnkng Kat tThv
evOeXOUEVN OXEON TOUG e TN Aatpeia TnG Bedg Aospd i AoTApPTNG.
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A Minoan “hytros”? An unexpected archaeological evidence for the possible pre-historic origin
of an ancient Greek ceremonial practice

The recent restoration of a peculiar vessel from Zakros leads to “a tour” in the ancient Greek
religion, aiming to the definition of its function. It deals with a tripod cooking pot, which has taken
the form of “kernos”, due to the application of a number of small cupules on its exterior surface.
The generally accepted interpretation of “kernos” is that of a vessel connected with the ceremony
of “panspermia”, namely the simultaneous offering to the Deity of a symbolic proportion of all the
cultivated goods, in order to protect the agricultural production. Philological sources refer to a
similar ceremony which used to take place during the Athenean “Anthesteria”. Nevertheless, it is
more interesting that this practice is cited in the third day of the festival, which was called
“Hytroi”. According to the most prevalent opinion, this name derived from the use of “hytros”, a
cauldron used for boiling the various offerings.

The form of the Zakrian vessel would certainly satisfy the needs of such a practice. The small
cupules would accept, or simply symbolize, the various offerings, while the whole vase would be
used for the preparation of the food. In the Athenean festival, the “Hytroi” ceremony leads to the
departure of the spirits of Dead, who had settled in the city. It deals with the last part of a “folk”
festival, since all the people, including slaves, participated in it. Regarding mythology, this part is
connected with a great flood and a rising of the waters. On the light of such information, the use
of the Zakrian “hytros”, in the frame of memories of similar events taken place during the Bronze
Age, appears as a strong possibility.
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Evog LIVWLKOG «XUTPOG»; Mia ampOcpevn apXaloAoyKN paptupia yio tnv mibavr npoiotopikn
Katoywyn €VOg apXoitoeAANVIKOU TEAETOUPYLKOU

H npoodatn amokatdotacn evog LOLOTUTIOU oKEVOUG armo TN Zakpo odnyel o€ pia mepjynon oto
Xwpo NG apxaiag eAANVIKAG Bpnokeiag, pe otdxo tov Poadloplopd tng XPrnong tou. MNpokettatl
yla pia tputodikn xUTpa, TToU, KE TNV MPOoONKn KOTUALOKWY eEWTEPLKA, £XEL TTPOOAABEL TN popdn
«KEPVOUY. H YEVIKA amoSeKT EPpUNVELQ TOU «KEPVOU» E(val OTL TTPOKELTAL YL TUTIO TTIOU GUVSEETOL
HE TNV TEAETOUpPYLA TNG «TMAVOTEPUIAC», TNG TAUTOXpovng mpoodopdg dnAadn otn Bsotnta
OUMUBOALKAG TIOOOTNTOG OAWV TWV KOAALEPYOUUEVWV €6WYV, Yl TNV MPOCTACLA TNG AYPOTIKNC
napaywyng. ®NoAoykég nyEG avadEpovtal o€ €va TIOPOUOLO TEAETOUPYLKO o EAGpBave xwpa
ota abnvaika AvBeotnpla. Mo evlladépov wWoTOOO €lval, WG N CUYKEKPLUEVN TeAeToupyia
tonoOeteltal otnv TPltn NUEPA TNC €0pTAG, N omola Kal ovopaldtav «Xutpowy. Katd tnv
ETUKPATEDTEPN Amoyn, autr) n ovopacia MPoEKUPE amod TN XPHon Tou «XUTpou», SnAadn evog
kalaviov yla To BPACLUOo TwV MPOTPEPOUEVWV ELOWV.

H popdn tou lakpitikou ayyeiou aodpaAw Ba LKAVOTIOLOUOE TIC OTMOLTAOEL, EVOG TTOPOUOLOU
teAeToupykoU. Ol koTuAiokeg Ba €xovtay, 1 amAwc Ba cupPoALllav, Ta mpoodepopeva eidn, evw
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To Soxelo Ba XpNOLUEVE Yl TNV TAPACKEUTN TOU £6€0UATOC. 2TO TTAALOLO TNG aBnvaikng €0pTAG, N
TeEAETOUPYLA TWV «XUTPWV» 08NYOUCE OTNV ATIOUAKPUVON TWV TIVEU LATWVY TWV VEKPWV, TIOU €lxav
eykataotabel otnv mOAn. MNPOKeLTAL yLa TO TEAEUTALO TUNHA piag «Aaiknc» €0pTAG, adol o auTh
CUMMETELYOV OAOL OL KATOLKOL, OKOU A Kal ol SoUAol. MuBoAoyikd, To TUAA aUTO cUVEEETAL PE pia
HEYAAN KATAoTPOodn Ao KATAKAUGHO Kol Avodo TwV VEPWV. 2T0 pwE AUTWV TwV TAnpodopLwy, N
xprnon Ttou Jokpitikou «XUTpou» OTO TAAIOLO TNG aAVAUVNONG QVAAOYWV YEYOVOTWV TIOU
Stadpapatiodnkav tnv Emoxn tou XaAkoU mapouaotaletal w¢ pia coBapn mbavotnta.
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From the fibule to the amulet: the ambivalence of Thasian Artemis through her offerings

From the early Archaic period to the end of the Hellenistic time, the sanctuary of Artemis in
Thasos has yielded a great quantity of offerings. If some categories (figurines, ceramics) do not
present local particularism and may be analyzed in the broader dedicatory context concerning all
the sanctuaries of the Greek world, the Thasian specificity of some other offerings goes beyond
creation and artisanal production: thus, it's possible to bring up new facets of Artemis, who,
thanks to the new interpretation of her offerings, gives up the simple role of protective positive
goddess of the women to cover a darker dimension characteristic of Hecate. This paper aims to
show how we slip imperceptibly, through the symbolic offerings (astragaluses of amber, tokens
out of crystal, prophylactic amulets) and the reinterpretation of ritual practices, to an another
Artemis, close to superstition and magic.

AR v nopnn oto puAakto: H apddupia tng Aptédog tng @aoou SLOHECOU TWV
avaOnuatwv tng

Ao TNV Mpwiun apxaikn nepiodo pPEXPL TO TEAOG TNG EAANVIOTIKAG EMOXNG, TO LEPO TNG APTEULEOG
otn O4aco €xel amodwoel peyaAn moootnta avadnudtwv. Eav kdmoleg katnyopieg (edwAla,
KeEpPAULKN) v mapouotalouv oUTE TOTIKN OLALTEPOTNTA KAl UmopolV va BewpnBolv oe €va Mo
€UPU avaBbnuatikd MAAiol0 OXETIKA HE TA UTOAoOUTA Lepd TOUu €AANVIKOU KOopou, n Baolakn
dlopopdia peplkwv AA WV avadnudatwy unepPaivel Tn dnuloupyia Kat tn BLOTEXVIKN TTApaAywyn).
MMopoUUE VO UTIOYPAUUIOOUUE VEEC ELKOVEC NG Bedg, n omoia xdpn otn VEQ €pUNVELd TWV
ovadnuUATWV NG, €yKATOAE(MEL TOV OMAO POAO TNG TPOOTATEUTIKAG EUEPYETIKAG Oedg Twv
YUVOLKWYV, KaAAUTITOVTAC TNV pavpn odn tne Ekatng.

O 0T1OX0¢ QUTAG TNG Mapouciaong Ba eival va eudaviosel MwWE TMEPVAUE avemaiodnta, pe TN
BonBela Twv CUMPBOAKWY avaBnuATwy (aoTPpAyaAol Ot KEXPLUMAPL, KEPUATA OE KPUOTAAAO,
OTTOTPEMTIKA PUAAKTA) KOL TNV AVAAUCN TWV AELTOUPYLIKWY TIPAKTIKWY, TIPOG Hia GAAN Aptéutda
ota opla NG Setoldatpoviag Kal tng payeiag.
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Inverting vases in Minoan Crete: where? when? for what purpose?

Inverted conical cups (so-called skoutelia) have been reported many times during excavations at
Cretan sites of the Middle and Late Bronze Age. The fact that such vessels were found inside
buildings related with cultic and ritual activities (sanctuaries, shrines, houses as well as tombs),
and that in a few cases they were apparently containing some liquid or semi-liquid substance has
led the scholars to hypothesize that skoutelia were used to pour a libation for a supernatural
being, either a deity or a dead ancestor. At any rate, several data pertaining to their original find-
spots have been underestimated, which could help highlighting the variety of ritual actions, which
are hinted at by the discovery on the island of vases upside down. Against such a frame, this
article reviews the ritual record of inverted conical cups in Minoan Crete and is aimed to
tentatively answer questions such as: Where and in which occasion were Bronze Age Cretans
offering such libations and/or offerings? Who was, in their mind, the recipient of such offerings?
Was there an evolution of this elementary ritual over time? Was it spread outside Crete as well?
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Tokens of piety: inexpensive votive offerings as functional and symbolic objects

A customary way of demonstrating piety in the Greek world was to dedicate a votive offering. This
established a lasting, personal relationship between deity and dedicant which, though unequal
and uncertain, was expected to be reciprocal.

Small, inexpensive and mass-produced offerings are often considered to be dedications of the
lower socio-economic strata. Though this could indeed have been the case in some instances, it is
also likely that such offerings were determined by the occasion. Routine piety (eg. casual visit to a
sanctuary, participation in a festival or ritual, presentation of first fruits) would have called for
simple tokens of respect offered by both poor and rich individuals. Conversely, moments of crisis
or special occasions may have called for richer offerings.

Even though votives were more permanent expressions of piety than transitory sacrifices and
libations, inexpensive offerings may have been exhibited very briefly, if at all, in which case the act
of giving mattered more than the gift's monetary value. Similarly, if offerings (especially pottery)
were used in a ceremony previous to their deposition, the gesture would have been more
important than the conveyor. Other offerings, such as personal or homemade items, had
emotional value and thus may have carried special significance that surpassed monetary value.
Practical considerations, such as portability or local availability, may also have influenced votive
choice. Finally, small generic offerings could have been dedicated in groups to produce specific
personal narratives that related to the personal circumstances of the dedicant or the character of
the recipient deities.
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Mount Lykaion (Arcadia) and Mount Oros (Aegina): Two cases of Late Bronze Age sacred “high
places”

The evidence of the Linear B tablets, the frescoes and depictions in small-scale works, with most
representative those carved on signet rings and seals, show that open air cult places, isolated hill-
top sanctuaries and sacred groves played a key role in the Cretan-Mycenaean religion. In this
paper we study two cases of Late Bronze Age cult activity on high peaks of the mainland Greece,
outside the immediate orbit of the palaces. These are the summit of Prophitis Elias of Mount
Lykaion in Arcadia (1382 m) and Mount Oros on Aegina (532 m), the highest peak of the Saronic
Gulf. Besides the fact that both sites are connected with Zeus, whose cult is directly linked to
atmospheric phenomena, G. Welter diagnosed similarities in the choice of location and the lay out
of the sacred buildings of the Hellenistic period. However, the finds from the two summits prove
that the roots of the cult are deeper. Based on the settlement pattern of the wider region, the
archaeological finds and the cults themselves we ‘Il try to investigate the nature of human activity,
the role and contribution of the highland shrines in the establishment and function of Late
Helladic Il societies, as well as we’ll detect similarities and differences between the two sites
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Aukawov (Apkadiag) kat Opog (Atywag): Ao nepuntwoelg YotepoeAAaSIKwv unaibplwv Lepwv
o€ PnA€g KopudEg

OL papTupleC TwV TIVOKISWV TNG FPAUKULKAG B, OL TAPOOTACELG TWV ToLXoypaPLWV OAAA KUPLWCE TNG
HULKPOTEXVIOG —ME OVTUTPOOWTEUTIKOTEPEG QUTEC OTIG 0devdovec Twv OSakTUAlwv Kol o€
odpayldoAiBouc— Seixvouv OTL uaiBpLOL XWPOL, ATIOUAKPUCHEVA LEPA OE KOPUPEC KaL LEpA AACN
Stadpapartilav kaBoploTikd poAo oTnV KpnTopukNnvaikn Bpnokeila. Itnv avakoivwon efetalovral
Vo napadelypata aocknong Aatpeiag oe uPnAEc KopudéC TNC NMElPWTIKAC EAAGdaC katd tnv
Yotepn Emoxn tou XaAkoU, €Ew amo TNV AUECN ETMIKPATELN TWV AVOKTOpWV. MPOKELTAL Yyl TV
kopudn Npodntng HAlag tou Aukaiou t™ng Apkadiag (1382 p.) katl to Opog tng Atywag (532 w.),
v YnAotepn kopudr) Tou ZapwvikoU. EKTOC amd TO yeyovog OTL MPOKELTAl Kol ot dvo
TIEPUTTWOELC YLt AaTpeiol Tou Ala, TTOU CUVOEETOL AUECA UE TA KAlPKA dalvopeva, o G. Welter
SLEYVWOE OUOLOTNTEG WC TIPOC TNV €MAOYN TNC B€0NC Kol TN XwPoBETNON TWV LEPWV KTIOHATWV
TWV eAANVIOTIKWY Xpovwv. OL pilec tng Aatpeiag eival opwg Babutepeg, omwe amédelav ta
gupiuata and Vv kopudn touc. Me BAON TO OLWKLOTIKO TAEyHA TNG EUPUTEPNG TEPLOXAG, Ta
OPXALOAOYLKA €upriuaTa Kal TG (Oleq TG Aatpeie¢ Ba SLEPEUVNOOUUE TOV XOPAKTIAPA TNG
avBpwrnivng SpaoctnpldtnTag, ToV POAO Kal TN CUMBOAN TWV OPEWVWV LEPWV OTN CUYKPOTNON KO
Aettoupyia Twv Kowwviwy TN YotepoeAAadikng Il emoxng kat Ba avixveUCOUUE OUOLOTNTES Kall
Sladopég Twv Suo Bécewv.
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Indications of cultic ritual at the Mycenaean potter’s workshop at Mastos in the Berbati Valley
Popular cultic ritual in the Mycenaean period is not very well researched. The evidence of popular
cult may be somewhat more difficult to grasp than the evidence of the official and palatial
contexts and this is reflected in the ongoing research. Evidence of official cult practice can be
drawn from a number of sources, the most evident being iconographic and archaeological. The
popular sphere of the Mycenaean religion is more embedded in the archaeological matrix and
other sources than pure archaeological are hard to find.

This paper focuses on libations in Mycenaean popular cult. The point of departure is the LH
[11A2/B1 so-called potter’'s workshop at Mastos in the Berbati Vally. Rather obscure cases
indicating cultic libation ritual have been attested here. Similar evidence has been recorded at LH
IlIC Asine. Both the Mastos and Asine cases are presented and analysed in their chronological,
geographical and cultic contexts. The aim is to strengthen the obscure evidence of popular cultic
practice and to investigate parallel actions in other Mycenaean cultural spheres, such as libation
ritual performances at cemeteries and in palatial contexts.
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Mycenaean figurines revisited

The Mycenaean figurines, anthropomorphic, animals, groups, furniture and a few other species,
despite their low quality, were examined from the very beginning by many scholars, who paid a
special attention, mainly, to the burial finds. Still, the discovery of a substantial amount of these
items in settlements, in a multiple milieu and in several contexts, such as in rooms of settlements
independent from palaces, in palaces and in areas characterized as sacred, enforces their re-
examination , mostly of their meaning and their typology.

Navaywta MoAvxpovakou Zyoupitoa
KaBnyntpla Mpoiotopikng ApxatoAoyiog, EBvikd katl Kamodiotplako Mavemniotiuo ABnvwv
nsgourit@arch.uoa.gr

Enavegetalovrag ta Muknvaika sldwAa

Ta Muknvaika eldwAla, avBpwnopopda, {wopopda, CUUMAEYUATA, EMUTAQ KoL EAAXLOTO  AAAWY
KATNYOPLWV, AV Kol XOUNANG MOLOTNTOG QVTIKEIMEVA, TIPOCEAKUGAV TIOAU VWwPLG To evdladépov
TwVv gpeuvnTwy kKot &€xOnkav Sladopeg epUNVELEG, UE TNV TPOCOXN EO0TIOOUEVN, KUplwg, oTa
tadka evpnuata. Me tv anokdAuPn mMoAAWV TAEoV elIOWALWV Kal 0 OLKLOMOUG, o€ TieplBAAAov
KOl L€ CUVEUPNUATA TIOLWKIAQ, 0 SWUATLA OLKIOPWVY OVEEAPTNTWY OO OVAKTOPLKA KEVIPA, OE
OVOKTOPLKA CUYKPOTAMOTO KOBWC KoL 0 XWPOUG Tou xapaktnpilovtal wg Llepd, emiPAAAETAL N
enavef£Taon Toug, KUpLlwe TNG EpUNVELOG Kal, w¢ Eva onpelo, KoL TN TUTIOAOYLOG TOUG.
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Aspects of domestic cult in minoan Crete: the evidence of the figurines

Most studies on the domestic cult of Middle and Late Bronze Age Crete identify cult with the
existence of domestic shrines. At the same time, the presence of figurines in domestic
environments is considered one of the most certain archaeological indications for the existence of
shrines and cultic practice. The present paper has two objectives. The first is the re-examination of
figurines as indexes of domestic cult. The second is to point out aspects of Minoan popular religion
that are associated with the use of figurines in houses and are independent from the worship of
deities, while intertwined into facets of everyday life seemingly unrelated to religion. The
interpretation of the figurines that have been found in settlements has been largely determined
by the fact that most Minoan figurines have been excavated in extra-urban cult places. This has
led to one-sided interpretations: they are considered votives for deities almost exclusively, and
also indicators of cult practice wherever they are found.

In this paper, | re-examine the archaeological evidence for their usage in settlements, such as
Malia, Kommos, and Palaikastro, taking into consideration the insights provided by archaeological,
anthropological, ethnographic and religious studies. These studies have shown that, on the one
hand, figurines can be bearers of multiple meanings and used variously in different social contexts
simultaneously. On the other hand, they are not always associated with the worship of deities. It is
proposed that figurines actually connect what are usually considered opposing components of
social life, such as official cult and domestic life.
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'OyYeLg TG owklakng Aatpeiag otn Mwwiki KpAtn: n paptupio twv etdwAiwv

H owiakn Aatpeia otnv Kpntn tng Méong kat Yotepng Emoxng tou XoAkou tautiletol pe TNV
UTapén OWKLOKWVY Llepwv otnv TAsloPndla Twv OXETIKWV HEAETWV. Tautoxpova, n mapoucia
elOWAlWV og oKlako meplPailov Bewpeital pia amo Tig MAEOV OlyoUpEeC apXOLOAOYIKEG eVOELEeLg
yla TV Umapén LEPWV KoL YEVIKOTEPO TNV AOKNON OLKLAKAG Aatpeiac. H mapouoa PeAETN €XEL HLTTO
OTOX0: TNV EMOVEEETOON TOU POAOU TWV EWOWAlWV wWC SEIKTWV OWKLAKNC AATpeiog Kol T
ouvakoAouBn emonpavon OTL OTOLXELD TNG UVWLKAC AdiKNC Bpnokeiag, onmwe autd skppalovrtal
otn xpnon twv sWwAiwv oe owlaka meplBallovia, eival aveaptnta amd tn Aotpsia Twv
BeotNTwyV KoL evudacopéva oe OPELS TNG KABnUepLVOTNTAC TTOU PALVOUEVIKA OV Sev oxetilovtal
ue tn Bpnokeia. H epunveia twv eldwAiwv mou €xouv Bpebel oe oklopoUg €xel kaBoplotel o€
pHeyalo Babud amod to yeyovog OtL Ta mpoocotepa elOwWALa €xouv avaokadel oe umtaiBpla Epa.
AuTO €xeL 0OnNyNOEL O HOVOCHUAVIEG €EPUNVElEG TOuG: Beswpoulvtal oxebOv ATOKAELOTIKA
adlepwpata o BedTNTEC KAl OVTIKELHEVaA Ta omoia SdnAwvouv tnv TEAEON TEAETOUPYLWV
omnoudnmnote Bpebouv.



H moapoloa HEAETN E€MXELPEL VOl LOOPPOTINOEL TNV TOpPATAVW €lkova Emaveéetalel ta
OPXOLOAOYLKA OTOLXELO yla TN Xprion Twv eW0WAlWV o€ OKIOPOUG Onwg ta MAAwa, o Koupdg, to
MaAaikaotpo K.0. HECA aAmMO TO EPUNVEUTIKO TPlOHA  apPXOLOAOYLIKWY, OovOPWITOAOYLKWY,
eBvoypadikwv oAAd Kal BpnoKeloOAOYIKWY PEAETWY, OL OTmoleg €xouv katadeifel adevog otL Ta
elOWALD  AMOTEAOUV [0 KOTNYOPLlO OVTIKELWEVWY TIOU Yopaktnpilovtal amd moAucnuia
OUUBOALOUWYV Kal TIOAUAELTOUPYLIKOTNTA Kol adeTépou OTL Sev oxetilovtal MAVIOTE Pe T Aatpeia
Twv BeotATwy. MNpoteivetal OTL Ta WAL CUVOEOUV TIC ETICNUEC LEPOUPYIEC UE TNV KABNUEPLVA
{wn, evwvovtag £Tol SU0 OYPELG TOU HVWLKAG Kovwviag oL omoieg ouvnBwg Bewpouvtal andAuta
OLOKPLTEG.
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Ritual response to natural events depicted on wall-paintings at Akrotiri, Thera

The town of Akrotiri on Thera has yielded a wealth of iconographic evidence regarding the culture
of 17th century BC Minoan Thera. Until now every house excavated in Akrotiri has yielded wall-
paintings decorated with highly elaborate narrative scenes of nature and the human world on
Santorini. These paintings have been described and interpreted by e.g. Doumas, Marinatos,
Morgan, Immerwahr and recent detailed studies of selected paintings by e.g. Watrous and
Vlachopoulos. The wall-paintings have also been the subject of a large conference The Wall
Paintings of Thera edited by Shaw in 2000. With all these and more scholarly contributions at hand
we propose to make a new interdisciplinary approach to the murals of Akrotiri and the religious
connotations implied within them. With a multi-facetted approach which will include the
disciplines of archaeology, geology, biology and cultural history we intend to, in particular, discuss
the scenes depicting natural seasonal events — such as the occurrence of rain-water, saffron,
swallows and mackerels, and the ritual responses to these natural events such as offerings and
processions. The setting of the paintings within the town dwellings may point to diverse religious
events taking place within each of the town houses and in connection to the rooms in which they
were painted. We will thus explore the question: do the Akrotiri wall-paintings depict Minoan
collective religious beliefs on the island?
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Representations of figures wearing masks: a comparative study and an interpretative approach
to their use and meaning in cult

A group of terracottas of the classical period from a cave in Lechova in Corinthia, encouraged the
study of figures wearing masks. They are handmade, and they wear anthropomorph and animal
masks. The cave is associated with the Nymphs as it is documented by at least six sherds with
incised graffiti found in the excavations of the cave. Similar terracottas are rare and their discovery
in a cave where the Nymphs were worshiped is of importance for the understanding of the cult in
the cave.

This paper is an attempt towards the interpretation of these figures, whether they are terracottas
or depictions on vases and reliefs, or even isolated masks. The majority of the finds are well
known, like for example the terracottas from the sanctuary of Despina at Lykosoura, the masks
from the sanctuary of Artemis Orthia in Sparta, the figures with masks depicted on the krateriskoi
found in the sanctuary of Artemis in Brauron but this paper also focuses on material that is
unpublished or less known.

The above figures and representations in iconography have hardly been researched and for the
first time an effort is being made to compare and interpret these representations in relation to
their ritual context and to detect their role in cult ritual. In general, it seems that they are
associated with some kind of ‘Spwueva’ (ritual performances), during which, in relation to
initiation rites, masks were used. Their distribution appears more extensive than we believe and
they seem to be of a substantial importance in the Greek religion.

Mopia Znadn

Apxalohoyog (PhD), ' Edopeia Npoiotopikwv kat KAaolkwv Apxatotitwy, Yroupyeio MoAtiopou
kol ABAnTLopoU

maria.spathi@hotmail.com

Aneikovioel§ popdpwv mov G£Pouv MPOCWMELN: CUYKPLTLKK) LEAETN KOl EPUNVEUTLKN TPOCEYyLoN
™G XPrIoNG Kal TNG onpaciag Toug otn Aatpeia

Adopun yla tn peAETN Twv popdpwv ou PEPOUV MPOCWNELX AMOTEAECE GUVOAO ELOWALWY TwV
KAQLOLKWV XpOvVwv Tou PBpebnke oe onnAawoBapabpo otnv meploxn tng AéxoBag otnv KopivBia.
Mpokettal ywa opdada xelpomointwv eldwAlwv Tou ¢dépouv avBpwmopopda kot {wopopda
npoowneia. To onmnAalo Atav adlepwpévo ot Noudeg, Onwg mpokumtel and ta graffiti oe
TouAdylotov €€L ayyeia ou BpEBnkav oTo e0wWTEPLKO Tou. Mapopola eWOwALa eival omavia Kat n
gupeon toug oe omnAao pe emiPePfalwpévn emypadikd tn Aatpeia twv Nupdpwv amoktd
Slaitepo evbladépov kupiwg 6oov adopd otn onuacia toug otn Aatpeia.

Itnv avakoivwon Ba yivel mpoomdBsla epunveiag popdwv mou PEépouv mMpoowneia, elte
TPOKELTAL yla elOWALA E(TE yla ANMELKOVIOELG O€ ayyeia Kal avayAuda, €ite Kal yla HEPOVWHEVA


mailto:maria.spathi@hotmail.com
mailto:maria.spathi@hotmail.com

npoowneia. H £peuva meplopiletol yewypadlkd OTA €UPHUATA OO TOV €AANVIKO XWPO Kal
XPOVLKA OTOUG LOTOPLKOUG XPOVOUG. TNV TAELOVOTNTA TOUG TIPOKELTAL yLa euprpata AdnN yvwotd,
OTWG yla mopadelypa ta eldwALa anod 1o LEpo ¢ Aéomolwvag otn AuKOooUPQ, OL TIAPOOTACELS
OTOUG KpaTnpilokoug amo to LEpO tnG ApTtéutdog Bpaupwviag, ol HAoKeg amo to LEpo tng Opbiag
AptéuLdog otn Inmaptn, oAAAG Kal yla UALKO Tou Sev eival eUpEwC yvwoTo N eivatl adnuooisuto.

MNépa OPWCG Mo TN HUEAETN TWV UEMOVWHEVWV EUPNUATWY ONUAVIIKN €lval n amomepa va
OUOXETLOTOUV UETAEU TOUC KAl VO EPUNVEUTOUV HE BAON TOV TOMO €UPECNG KAL TO AATPEUTIKO
OUVOAO OTO oTmoio avrkouv aAAA Kal va avixveuBel o poAOC TOUG OTO AQTPEUTLKO TEAETOUPYLKO. Z€
VEVIKEG YPAUUEC dalveTal v cuvOEovtal Pe SPWUEVA ELTE XOPEUTIKA €ite BeatTplkd, KATA TA
omola, oto mAaiolo Kuplwg Aatpeiag Beotitwy mou oxetilovtav pe €0a swoaywyng/uonong,
ywoétav xprion npoowneiwv. Htav &g moAL mo dtadedopéva and 6oo vouiloupe kal Ba mpenel va
amoteAovoav Baclkd HECO €MIKOWwWVIOG otnv eAANVIK Bpnokeia, kKaBwg eMETpenay, av OxL O
OAOUG, TOUAQXLOTOV O€ QPKETOUC TILOTOUG, va AQUBAVOUV evepyd UEPOC OTO TEAETOUPYLKO TNG
Aatpeiag.
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Popular cult, local societies and the beginning of the Olympic Games

Most major cults in ancient Greece started as popular cults before they were incorporated in the
frame of political authority. Even the greatest festival, the Olympics, was rooted in the religious
beliefs of the Early Iron Age agropastoral communities. The paper attempts to trace these roots
based on the archaeological evidence from the sanctuary of Olympia and to discuss the issue of
the incorporation of the games in the festival, as an expression of the popular religious beliefs of
the time. The paper will also discuss evidence regarding similar game activities that take place
within festivals of the Christian Orthodox church, in an attempt to approach primary forms of
popular religious beliefs and ritual practices in different cultural contexts.
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AaikEG AaTpeieg, TOTIKEG KOLVWVIEG Kot oL adeTnpieg Twv OAUMITLOKWY AyWVWV

OL meploooTepe UeyAAeg Aatpeieg otnv apyxaio EAAGda, mpv va evtaxBolv oto mAaiolo tng
ekaotote MoALtikig e€ovaiag, Eekivnoav wg Aaikég Aatpeieg. AKOUA Kal n LEYLOTN TWV €0pTWY, T
OAVuma, avayel T adetnpieg tng oe OpnokeuTtikeg Sofacleq Twv QypPOTOKTNVOTPODIKWV
KOWVOTATWV TNG MPWLUNG €mMOXNG tou owdnpou. Itnv avakoivwon Ba yivel mpoomdBela va
avixveuBoulv oL adetnpieg autég e Baon ta apxaloloyka dedopéva Tou LEpou TG OAuuTiag Kot
va oulnTtnBel To INTNUA TIG EVTaENE TwV AywVwWV otnV €0ptr, we ékdpacn Aaikwv BpnoKEUTIKWV
avtAnPewv ™G emoxnG. ©a TPOOKOULOTOUV €MioNG UAPTUPLEC Kal TEKUAPLA Yl OVTIOTOLXEC
OYWVLIOTIKEG €KONAWOELG TIoU Yivovtal oto mMAaiclo €optwv TG 0pBodong ekkAnolag, oe pla
TPOOTIAOELD VA TIPOCEYYLOTOUV TPWTOYEVEIG popdéC Aaikwv Bpnokeutikwv avtlAnPewv Kal
TEAETOUPYLKWV TIPAKTIKWYV OE SLAPOPETIKA TIOALTIOUIKA cuUdpalopeva.
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Ritual and magic in the Coroneia nymph Cave, Boeotia— diachronic sanctity in the 2nd and 1st
millennium BC

The current paper presents some of the most important of the numerous votives discovered in the
interior of the Cave of the Coroneia Nymph in Boeotia; these document and reconstitute the use
of the cave in a time span of two millennia, from the Late Bronze Age to the Archaic and Classical
periods, when the Coroneia Nymph Cave was a focus of attraction of pilgrims from the whole
Greek world and a large part of the east Mediterranean. Its special geographical position in the
heart of the Greek world and the diachronic within a rather long timespan use of the cave as a
ritual locus along with the interactive cultural and cultic brewing seen form the study of the
votives constitute important features. The authors suggest interpretations for the cultic practices,
the art aesthetics and the wider cosmological appreciation of the votives from there which will be
developed in further studies.
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NEAAN Zkouun
Apxalohoyog, Edopeia ImnAatoAoyiag kat NoaAatoavBpwmoloyiag Notiou EANGSag, umoupyeio
MoAttilopov kat ABANTIOUOU

TeAeTOUPYIKEG adpLEpWOELS Kal payLlkad adlepwpata oto ontjhao NUpdng Kopwvelag.
Awaxpovik tepdtnta otn 2" kat otnv 1" xthetia r.X.

H mapouoa PeAETN OTOXEVEL OE o TTPWTN TTOPOUCLOON KAl EKTIHNON MEPLKWY Ao Ta moAudplOua
opxatoloyka eupnuata amd to ImnAawo Nupdne Kopwvelag, otn Bowrtia. H mapouciaon
KATIOLWV QIO TO TIO ONUAVTIKA APLEPWHOTO TTOU avakaAUPONKav 0To ECWTEPLIKO TOU ImnAaiou
KaOwC Kal n MpwWTn EPUNVEUTIKN TOUC TPOCEYYLON TEKUNPLWVOUV KAl amokKaBlotouv tTnv elkova
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TIOU €XOUHE yLa TN Xprion tou omnAaiou oe Stactnua SUo YIAETIWY, EEKvwvTag amo tnv Yotepn
XoAkokpaTia Kol KATOANYyovTag OTa TPWLLO OPXOLKA, apXaikd Kal KAAOLKA Xpovia, epiodo katd
Vv omnoia 1o ZnmAAato ¢ NUpdng Kopwvelag amoteAel moAo €AENG XIAASWV TTPOOKUVNTWVY OO
OAOKANpo Ttov EAANVIKO KOopo oAAG Kal PEYAAO HEPOG TNG avatoAlkng Meooyeiou. H
SlaxpovikotnTa, n SLadpaoTIK) TIOALTIOULK KoL AATPEUTIKA {AWON TIOU CUVTEAELTOL PE ETIKEVTPO
To onnAalo kabwg kat n omoudaia Tou yewypadiky B€on otnv kapdid tou EAANVikoU Koopou
amOTEAOUV avoAAOlwTO XOPAKTNPELOTIKA TOU KOL TIPOKAAOUV TO evSLaPEPOV yla TNV TIEPALTEPW
HEAETN TOU WG TPOG TLG AOTPEUTIKEG TOKTLKEG, TNV KAAALTEXVLKN) aLOONTIKA KOl TNV YEVIKOTEPN
KoopoAoyLkl Bewpnon Twv Mpoodopwyv, HESA O Eva EEALPETIKA LAKPU XPOVIKO SlaoTnua.
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Ritual, multitude and social structure in Minoan Crete

Although both the public and the ritual element are considered organic constituents of the
establishment of the Minoan palaces, phenomena such as cult at peak sanctuaries and caves or
veneration rites at cemeteries are considered either as peripheral variables the society or as
remnants of Prepalatial communal organization that survived in the political society of the first
palaces. This shortcoming may be attributed to a significant degree to the lack of reflection upon
the notion of the people. The latter is frequently considered as a structured and undifferentiated
“body politic”, a concept that fits better in the societies of modern western states than in the
proto-states of the old palaces. The present paper introduces the concept of the “multitude”, as
an alternative way of viewing the popular element and by extension the social significance of
popular ritual in Minoan Crete. The multitude describes the basis of the social pyramid in the 17th
and 21st century, namely before the crystallization and after the deconstruction of the modern
western state. The multitude comprises a network of diverse entities, which are united by
common values and attitudes. It resists social homogenization and defends the right to alterity.
The above definition fits better in the picture of both ritual and palatial diversity of Middle Minoan
Crete. The active role of the so-called “popular ritual” as an expression of the multitude is
reconstituted, since this expression is appears as an attempt to respond to palatial authority, while
the process that led to the establishment of the latter much more dialectic, dynamic and
heterogeneous than previously considered.
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TeAetoupyia, TARO0G Kat KOWwVIKA dopn otn pvwikn Kpntn

MoAovOTL To OnNUOCLO KOl TO TEAETOUPYLKO OTOLXEl0 Bewpouvtal opyavikd CUOTATIKA TNG
eykabibpuong TwV UWVWIKWV avaKTOpwv, dalvoueva OmMwe n Aatpeio o LEpd Kopudng Kat
omAAala N Ta enpvnuocuva dpwpeva oe vekpotadeia avtipetwrilovral eite w¢ MePLHEPELAKEG
OUVIOTWOEG TOU KOWWVLKOU yilyveoBal €ite wg KATAAOUTO TWV TPOAVAKTOPLIKWY KOWVOTATWYV TTOU
emBiwoav otnv TMOALTIKA KOowwvia Twv TPWTWV avaktopwv. H aduvapia oautq pmopel va
anoboBel oe onuaviikd Pabuod otnv éAewdn avaoctoxacpol €MAVW OTNV €vvola Tou Aaikou
otolxeiovu. To teAevutaio cuxva Bswpeital wG cuykpoTnUévo Kal adladopomoinTo «TOALTIKO
owHa», £VVOoLa TIOU Talplalel KAAUTEPA OTLC KOWVWVIEG TWV VEWTEPWVY SUTIKWV KPpATWY, TApA oTa
TPWLMO KPATN TWV TIAAQLWV OVOKTOpwvV. H Tapoloa avakoivwon €loaysl TNV £vvolo Tou
«mANBouc» w¢ evaAAOKTIKOU TPOMou Bewpnong tou AdikoU OTOLXElOU Kol KT EMEKTOON TNG
KOLWWVLIKNAG onpoaoiog tng Aaikng tTeAetoupyiag otn pvwikn Kpntn. To mAnBoc neplypadel tn Baon
TNC KOWWVIKAC TupapiSoc katd to 17° kat kotd tov 21° awwva, SnAadr pLwv Thv amokpuoTdAwon
KOl META TNV amodounon Ttou ouyxpovou OSuTikoU Kpatouc. To mANBoc¢ amoteAel Siktuo
ETEPOKANTWY OVIOTATWYV, TIG OTIOLEC EVWVOUV KOLWEC afleg Kol avTANPelG. AVILOTEKETAL OTNV
KOLVWVLKI OLOYEVOTIOLNGN Kal unepaomiletal to Sikalwpa otnv etepotnta. O mapandvw opLopog
TOLPLALEL TIEPLOGOTEPO OTNV ELKOVO TNEG TEAETOUPYLKAG OAAQ KOLL TNG OVAKTOPLKAG TToKIAopopdiag
™M¢ Meoopwvwikng Kpntng. O evepydC KOWWVIKOG POAOC pOAOG TNG Aeyopevng «Aaikng
TeAeToupylac» w¢ €kdpaong tou mANRBoug amokabiotatal, KaBw¢ autr) TapouclaleTal WG N
MpoonaBela anavinong avaktoplkn e€ovaoia, n dtadikacia eykabibpuong tng omoilag npoPariet
TIA£0V WG TTOAU TtLo SLAAEKTLKH, SUVOLLKI KoL ETEPOYEVIC ATt O,TL EXEL £WG Twpa BewpnOeL.
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Approaches to popular religion in Late Bronze Age Greece

Robin Hagg has argued that there were at least two separate levels of cult in the Mycenaean
period: the official or upper level represents the rituals and beliefs of the palatial elites, which had
been affected or transformed through contact with Minoan Crete; the popular level represents
the beliefs and rituals of ordinary people, which he suggests remained basically unchanged from
the Middle to the Late Helladic period and beyond. While this distinction has been generally
accepted, research on Mycenaean religion has, with a few exceptions, concentrated on elite
expression. This is not surprising as most of what we recognise as evidence for Mycenaean religion
consists of valuable and prestige artefacts, reflecting the beliefs and rituals of the palatial elites
and the upper classes.

In the first part of this paper | will discuss the ways in which popular religion in the Mycenaean
period has been defined and approached by Hagg and other scholars. The meaning of the term
“popular cult” is not self-evident and will vary according to cultural context. However, many
studies equate it with rituals that are in some way separate from those promulgated by the ruling
elite. Often the focus is on rituals that take place within the household and/or at the graves of
family members. In the second part of this paper | will discuss the extent to which funerary and
domestic contexts provide evidence for what can be understood as popular religion in the Greek
Late Bronze Age.



