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Kogpwaxkng Avdpéag: «Aiperikog AOyog kat plooTacTikog
PPAYKIOKAVIOPNOG:  YW\AOTIKEG KAl  ODVOOIKEG — HOPYPES
AvTioTAo1)§ OTNV IIAMKL €§ovoia»

H O&wdaktopikry SwatpiPr) pe Oépa «Arpetikdg AOyog Kat pl{oormaotikog
PPAYKIOKAVIOHOG: XIAAOTIKEG KAl ODVOOIKEG HOPPEG aAVTIOTAONG OTNV IIAIIKI)
eovola» Eemyelpel pIa EPPIVEDLTIKY] IPOOCEYYLOn OtV 10Topld TG HIKPIG
APETIKIG Opadag TV VOTIOYIA®V Adikwv MIeykivov, pe emKevtpmor) oTig
£VVOleg TG AVOIIAKOTLG KAl TNg avtioTaong oty namkn eSovoia. Méoa aro
peAétn Tov Oepedwdav apyelakov MNyov yud TV wotopia g daipeong,
dnhadny tev TOpwV Yepoypdgwev 27 xat 28 g ovAoyrig Doat g
Bibliothéque Nationale de France xat tov Liber Sententiarum Inquisitionis
Tholosanae Tov Aopvikavoo tepoeSetaotr) Bepvapdov I'ko, kabng xat dAev
MIPOTOYEVOV INY®V, aAd Kdat pe v adlonoinon Tng OXeTkrg dedvoig
BiPAoypagiag, avadeikvdovTal ol OTACELS KAl Ol OCOPIIEPLPOPEG TOV AATKMDV
JIPETIKOV O OLVAPTNON pe TNV avatpentikyy Oeoloyia tov ametBapyov
[Tveopatikav Ppaykiokavov povaxmv g Nappmov Kat enTtepevOVIng TG
MneCie xat g Kapxaooov. Iowaitepa, Oiyetat o polog tov épyov kat g
ddaoxaliag tov Ilveopatikov Beoloyov Iletpov loavvn ‘OMPrL wg Paoikrg
emppor)g oty 100 0OY1KI] OIAPOPP®OL TNG CALPETIKIG OKEWYNS, €101, OP®G,
onwg diapoppmbinke peta tov Bavatd tov kat T xpnon g ®g epydaleio
ponaydavoag aro tovg eSeyepbévieg povayovg Tov YaANKOD VOTOL OTIG apxEg
Tov 14°° at. KAt 0g COVAPTNOLN HE TV E0NTEPIKY] PPAYKIOKAVIKY] Otapdyn yia
v opbny eppnvela g Regula Bullata xat v axpPr] @von g
PPAYKIOKAVIKN|G ITeviag. AxoAovboovpe tn Paoikr] pedodoloyixn) mpdtaorn tng
KOW®VIKI)G 10TOplag OXETIKA HE TNV 10TOPLKI] HEAETI] TO®V  ALPETIKOV
PAWOPEVAOV OTNV VOTEPOHECAI®VIKE] ADON ®G QPAWVOPEV®OV, MOL AV KAl
apywKd exmopevovtat amod Tt Opnokevtikr) Sa@avia xat T OOYHATIKI)
AIIOKAL0I), ®OTOO0O, TIOAD OLVTOHA eKONA®VOVTIAl OTO Medl0 TG KOWVMVIKI|G
npaxktikrs. Emopévag, avadewkvboope v daipeorn oe MPOVOplaxko medio
HEAETNG NG  AIOKALVOLOAG  OLPIIEPLPOPAG TOD  DOTEPOHECALDVIKOD
DITOKEPEVOD, AANd KAl TOL VIO SAPOPP®ON OWKTIKOD XAPAKINPA TOV
OLTIKOV KOW®VIDV, P EMIKEVTIP®OOL OTHV £VVOLd TG APETIKIG AVTiOTAoNg
arevavtt oty efovoia tov ndmna. Emyeipoovpe, de, péoa amd v epPpidn
HEAETN] TOV APETIK®V KATADEOED®V EVOIIIOV TOV 1€POESETACTIK®V OIKAOT POV
To0 AaVvykvtok va OepeAidoovpe TV APETIKI] AVOIIAKOL 0g 00O dlaxptteg
dravontikég mapadooelg: pia XIMAoTIKY] Kat pia ovvodikr). Ooov agopd tnv
NPT, OXETI(ETAl PE TA €0XATONOYIKA 1O€ONOYIPATA MTOD KLOPOPOLVTAV
eviog tov Ppayxiokavikov Taypatog, 1dn amo ta péoa tov 130 at,



npogpxopeva amo T dwaoxkalia xat to épyo tov KalaPpilov apa Ioakeip
g Prope tov 120 at.. Ideooynpata xat avtidfjyelg mov dev meploplotnKav
oto ITveopatiko tpnpa tov Taypatog, al\d ennpéacav kat ) okeéWn kadola
opbodo@V eKPPACT®V TOL PPAYKIOKAVIOHOL, Omwg o MmovaPevtovpa.
[Tapopola, 0 1WAKEWPITIKOG EOYATOAOYIKOG YIAAOPOG emnpeace oe HeydaAO
Babpo ) oxéyn too Ietpov Iaavvn OAPt, oo onoiov to Oypo Epyo Lectura
super Apocalypsim, Kat OOYKeKPIpEvVa pia dSnpmOng eMTOMT) TOL HE ONHAVTLKEG
npoobnkeg mov vrmpdav amoteleopa g mnporayavoag teov IIveopatikev
povay®y, amotéeoe T PAOCIKN) MNY1 YVOONG TG CPETIKNG €0YATOAOYLAG,
AELTOLPYDVTAG ®G VOHULHOIOUTIKO epydAeio Tov Ipaemv avtiotaong v
eCeyepbéviov  Ilveopatikov povaxmv kat Teov Mboeykivev Adikev,
mapdMnAa pe pa ploonaotiki]) avtiAnyn ToL 10TOPLKOL YPOVOL IIOD
obMapPave v avbpomvn otopla wg mpoodo péoa amo T OTAdlAKI)
eSamwon too Ayiloo Ilvedpatog mdve ot yn moo odnyovoe ot
VOHOTEAELOKI) eMiyeld TeAelwon TG avipwImvng Katdotaong: pia guocopia
g 10Topiag rmov evlappuvve MepAttepm TV alpeTikl] fovANO, opapati{opevy)
Pl IPOTOTOIN APETIKY] €SIOMTIKI] OVLTOIA AVAKAIVIONG TOL KOOHOL Kdt
KATApynong ToV KATEOTNHEVOV OXE0E®V  Kouplapylag Kdat OHoTayng,
avadelkvOOVTag €10l TG KOWVMVIKOIIOAITIKEG OUVENAY®YEG KAl IIPOEKTUOELG
Tov aipetikov Aoyov. Ilpoextdoelg mov yivovtalr akOpa IO OdQeig ot
devtepn) Oradpopr] OepeAimong TG AaPETIKIG AVTIOTAONG, 1) OLVOOIKY). APopda
Vv adomnoinorn amno mievpdag tov [Ivevpatikeov povayev xat tov Moeykivov
Aaikeov plag napdadoong eKKANOLOAOYIK®OV Oempldv, mov SeKvodv amo Tovg
vopopabeig tov Kavovikov dwaiov tov 12°° at. kat ot omoieg peletovv ta
opla kat 11§ dikatodooieg tng marmkrg eSovoilag, opp®peveg Tig IEPLOCOTEPES
POPEG ATIO TNV ENKPLVI] AVIOLYIA T®V EKKANOLAOTIKGOV KOKA®V yia mbavr)
alpetikyy amokAon Ttov mdma. Ov okopmieg  exkAnotoloyikég Oempieg
avadnmong plag avetepng alavbaotng nnyng miotng peoa oty ExxAnoia
Kat enakolovbwg g opbrg poperng draxvPepvnorg g Oepedwbnkav oty
oopateldky) Oewpla TOoL papdikod Owkaiov Mmoo adomoumdnke amo To
Kavoviko dikato yia ) oOAMny1) g ExxAnoiag wg oouarog (corpus), dnAadn
®G HPWAG £VMONG HEPWV HE OLYKEKPLpEVEG Owkatodooleg kat evoboveg,
oLVOLAOTIKA PE pld MPMTOAEd APyl TG ovvaiveong ota Papvvovia
(nupata mov agopovoav To generalem statum ecclesize xat Ta apbpa tng
miotg. O  eviomopodg eviog TV  alpetkov Katabéoemv mnapopolmv
eKKANOONOYIKQV  0¢0emv, MOL HOPOTElVOLV  Hla  EVAAMNAKTIKY)  HOPQL)
daxvPépvnong g ExxAnoiag pe nyetko tov polo g Owovpevikng
2Z0v0od0ov 1] TOL KOAeY10D TV KAPOWAAi®V, Olapoporotel onpavika myv idwa
TN POOI TG AlPeTIKng opdadag, kabiotavtag Ty opea -aAAd Kat OLVOETIKO
Kkpiko- piag opBodolng Kabolwkng mapdadoong ap@lofnnong tng IAIKg



eSovoiag nov Sexwvael amo tov 12° at, adiomoteitat and oToxaoteg ONmG O
T'ovAeApog tov Oxkap kat o Mapoiiiog g ITadoPag tov 140 at. xat @ravel
OTO AIOKOPLP®HA Trg TV IHepiodo Tov Meyalov Zyiopatog g KaboAkr|g
ExxAnotiag pe ) okeyn otoxaot®v, onwg o Zav Zepoov xat o ITiep Nt Aryo
KAl Ol OIMOI0l PE T OLlPA TOLG EMNPEACAV ONHAVTIKA TOug Olavonteg g
MetappvOptong, oxt pOvo otV eKKANOaoTiki) StakoPépvion alAd Kat otnv
nohtikn) Oewpla. To tedevtaio onpeio @uodolel va amoteléoet TNV
NP®TOTOLII OLPPOAT) TG ddaxTopKI g pag StatPPrg.

Kofinakis Andreas: «Heretical discourse and radical
Franciscanism: chiliastic and conciliarist forms of resistance to
papal authority»

The doctoral dissertation entitled «Heretical discourse and radical
Franciscanism: chiliastic and conciliarist forms of resistance to papal
authority» attempts to interpret the history of the small secular heresy of
Béguins in the southern France, focusing on the concepts of disobedience and
resistance to papal power. Through the study of the basic archival sources on
the heresy’s history, volumes 27 and 28 of the Collection Doat of the BnF and
the Liber Sententiarum Inquisitionis Tholosanae by the Dominican inquisitor
Bernard Gui, as well as other primary sources, and also through the
exploitation of the relevant international historiography, we aim to highlight
the attitudes and behaviors of the secular heretics in connection with the
subversive theology of the recalcitrant Spiritual Franciscans of Narbonne and
secondarily of Beziers and Carcassonne. The importance of the work and
teaching of the Spiritual theologian Peter John Olivi is particularly stressed as
a basic influence on the ideological formation of the heretical thought, but as
it was formed after his death on account of its use as a tool of propaganda by
the rebellious friars in the south of France in the early 14 century and in
connection with the internal franciscan conflict concerning the correct
interpretation of Regula Bullata and the exact nature of franciscan poverty.
We follow the basic methodological proposition of social history on the study
of western heresies in the high middle ages as phenomena, which although
originate from religious dissent and doctrinal deviation, they, however, and
very soon, are transferred in the field of social practice. Therefore, we show
off heresy as a privileged field for the study of the high-medieval subject’s
deviance, but also of the persecuting nature of western societies, focusing on
the notion of heretical resistance to the power of the Pope. We are also
attempting through the thorough study of heretical testimonies before the
Languedocian inquisitors to ground the heretical disobedience on two distinct



intellectual traditions: chiliastic and conciliarist. The first one is related to the
eschatological ideals that resided in the Franciscan Order already in the
middle of the 13t century, and were related with the teaching of the
Calabrian abbot Joachim of Fiore of the 12th century. Ideals that were not
limited in the Spiritual part of the Order, but also influenced the thought of
orthodox Franciscans, such as St. Bonaventure. Similarly, the joachimite
eschatological chiliasm greatly influenced the thought of Peter John Olivi,
whose late Lectura super Apocalypsim, and in particular its enriched
vernacular compendium (a result of the Spiritual propaganda) was the basic
source of knowledge of the heretical eschatology, acting as a legitimizing tool
for the acts of resistance of the rebellious Spirituals and Béguins, alongside a
radical conception of the historical time which apprehended human history as
a progression, through the gradual spread of the Holy Spirit on earth that
causally led to the earthly perfection of the human condition; a philosophy of
history that further encouraged the heretical will, envisioning an original
heretical equilibrian utopia of the renovation of the world and of the
annulment of the established relations of domination and subordination, thus
highlighting the socio-political implications of the heretical discourse.
Implications that become even clearer in the second conciliarist road to the
heretical resistance. It concerns the exploitation by the Spirituals and the
Béguins of a tradition of ecclesiological theories that start with the canonists
of the 12th century and which study the limits of the papal authority and most
of which have been originated by the sincere concern of ecclesiastical circles
for the possible heretical deviation of the pope. The scattered ecclesiological
theories of a superior source of faith within the Church and consequently of
its proper form of government were founded on the corporate theory of
Roman law that was used by the Canon law in order to conceive the Church
as a corpus with specific jurisdictions and responsibilities, combined with a
primitive principle of consensus on significant issues such as the generalem
statum ecclesiae and the articles of faith. The discovery within the heretical
depositions of similar ecclesiological positions, suggesting an alternative form
of government of the Church with a leading role for the Ecumenical Council
or for the College of Cardinals, significantly differentiates the nature of the
heresy, making it bearer -but also a link- of a Catholic tradition that questions
the papal power and which begins in the 12t century, is exploited by 14t
century’s intellects, such as William of Ockham and Marsilius of Padua, and
reaches its peak at the time of the Great Schism of the Catholic Church with
the work of Jean Gerson and Pierre d'Ailly, who in turn would significantly
influence the Reformation’s thought, not only in ecclesiastical governance but



also in political theory. The last point aspires to become the original
contribution of our doctoral dissertation.



